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ICYC I HPOPOKU: NOXOIKEHHS HETPAI[HHIVIHOFO
(BE3XPAMOBOI'O) IVIAIZMY

IIpoananizo8ano 0cooIUBOCMI NOXOONCEHHS HEMPAOUYILIHO20 (6e3Xpamoeoco) iy-
oaizmy 6 icmopii €6pelicbko2o Hapody, w0 Gi00OPA3UNOCH Y PENICIIHUX MeYisX, MAKUX
sk cekma €eceig / Mepmeoeo mops, npubiunukie guenns €HoXa ma iyoe-Xpucmusii.
Tlposedeno napanens midxc noanadamu 0asHix npopokie ma guennam Icyca 3 Hazapemy,
wo, Ha OYMKY npogecopa Xancena, nauHyI0 Ha hOPMYSaHHs XPUCUAHCLKO20 GUEHHSL.

Knrwuoegi cnosa: npopoxu, Icyc 3 Hazapemy, cekmanmcwbkuil pyx, iyoaizm, Xpuc-
MUAHCMBO.

VY crarti npodecop XaHCeH CTBEPIKYE, 10 NaBHIH €BpEHChKUN CEK-
TAHTCHKHUHU PYyX, JI0 SIKOTO BXOJWJIA MapriHaJbHI CBSIICHUKH Ta CBSILIECHH-
KH-JICBITH, SIKUX HAYKOBI[I Ha3WUBAJIM MPOPOKAMH, CIIY)KWIA HATXHCHHU-
KaMH aBTOPIB MOCTaHb i MOBHUX TEKCTIB, 10 3 ABUJIKCS i Yac Ipyroro
MMOBEPHEHHS €BPEHCHKOr0 HAPOJy Ha 3eMJIH0 00ITOBaHY, BKIFOYHO 3 KHHU-
roro Majaxii, Ta ii JXOPCTKOIO KPUTHKOIO KYJIbTy Xpamy i TAKUM pyXaMu
3a BIIPOUKEHHS, sIK cekta €BceiB / MepTBOro Mopsi, MpUOIYHUKH BYCH-
Hs €Hoxa 1 HalIiKaBiie iyaei-XpucTusHu. [10X0KeHHS IPOPOKIB, SKHX
CIpUHMAaNH SIK TaBHIA pyX MPOTH ICHYIOUOI CUCTEMH, Oepe CBil IMOYaTOK
3 BaBHJIOHCHKOT'O TIOJIOHY 1, HaBiTh, paHirie. [1icis mojgoHy MPOPOKH BCTY-
MM B KOH(MIIIKT 31 CBAIICHUKAMU, SKi KepyBaJld BiI0OyIOBAaHHM XpaMOM i
3axuInany inrepecu Iepcii.

INipki po3aymu npopoka Manaxii 3 yacoM MPHU3BEIH J0 MOSIBH 3HAYHOT
KUTBKOCTI CEKTAaHTCHKUX PYXiB, 0 OYJIO JIOCUTh TUTIOBUM JIJIsl €BPEUCHKOT
KyJBTYpH B 1aBHI 4acu. 30kpema npodecop XaHCEH CTBEPIIKYE, 10 CTaB-
nenHs Icyca 3 Hazapery 1o Xpamy OyJio CIPHYMHEHO 3arajlbHUM CTaBIICH-
HsM TpopokiB. [1po 1e cBigunTh omuH 3 BipmiiB B kKHK31 Maaxii (1:10).
I3 mocuieHHSIM aHTUXPAMOBUX HACTPOIB B 13paillbCbKOMY CYCIIJIbCTBI
(hopMyBaJIMCsT OCHOBH IS T€Uii, 1[0 3rOJIOM CTajia BiIOMOIO i Ha3BOIO
0e3XpaMOoBOT0 10/1ai3My, SIKUI CIIPHSB BIKUBAHHIO €BPETB YIIPOIOBXK Oa-
raTbOX BiKiB y BUTHAHHI.
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[Ipopoxku. HemomxaBHi qociiKeHHS BUBHIIM HEBiIOMI (haKTH PO Te,
0 B CTApPOAaBHHOMY 13pailIbChKOMY CYCITUTBCTBI iICHYBaJla OKpeMa TpyIia
CBSIIICHHUKIB JICBITIB, MTO30aBICHUX IIPaB, SKUX JEAKI HAYKOBII HA3BaJH
npopokamu. [IpuimyckaroTs, o 11 TPOPOKH MPOXKUBAIX B VI CTOMITTI 10
Hamoi epu [1, c. 12]. Ixniit BImB MoskHa IPOCITiIKYBaTH YIPOAOBK Killb-
KOX CTOJITh, IKUAM, 3pEIITOIO0, IIPHUBIB 10 TOSIBH TaKUX OKPEMHUX TEUIN SIK
cexTa MepTBOro Mops / EBceiB, mpubiunnkiB €Hoxa, TeparmyTiB, i mocii-
JIOBHHKIB Icyca. 3araJlbHUH OTJISII MPOPOKIB HEOOXIMHUH I TOTO, abu
MIPOCITIIKYBAaTH MOXIIMBUN 3B’s130K Mik Icycom 3 Hazapety i MuHymMu
TEUiSIMH.

Buroxu 1iporo 3B’s3Ky O6epyTh cBilf moyaTok 3 6i0uiiiHOTO 1aps JlaBu-
I, SIKAH, SK cKa3aHo, OYB MPU3HAYCHHUN HE IMePBOCBSIIICHUKOM, aJie IBO-
Ma — Cagokom 1 ABiaTapoMm. Sk i BapTo OyIi0 04UiKyBaTH, KOJKEH CBSIIEHHK
IUTaHYBaB BUTICHUTH iHIIOTO. CHUTYyaIlisl IOTipIIMIAch HAPUKIHII [apro-
BaHHs JlaBuma, xomu nBoe ¥oro cuHiB (CoJOMOH 1 AIOHIS) po3mOYaiind
00pOTHOY 3a MpaBOHACTYIMHUIITBO. KOJKEH 3 IMepBOCBSIICHUKIB TiATPUMAB
npereHaeHTa Ha mpecroil. Camok craB Ha Oik CoysloMoHa, a ABiaTap Tija-
tpumaB Anonis. Komu JlaBun momep, a COJIOMOH CTaB IEPEMOIKIIEM, 3HH-
KJIM CYMHIBH TIOA0 TOTO, XTO 3 IEPBOCBSIIICHUKIB OTPUMAE MPUXMIbHICTH
napsi, 3BicHO x Canok. 3romom, koiau COJIOMOH pO3IOYaB OyHAiBHHIITBO
BEJIMYHOr'O Xpamy B €pycanHMi sragyeTbest iM’st Canoka B kam3i Llapis:

I B3siB cBsmennk Camok oJifHOTO pora i3 ckuHii Ta i momasas Colro-
MoHa. Toxi 3acypmmtu B cypMy, 1 BECh JIFOJ BUKpHUKYBaB: «Hexait xuBe
ap Comomon!» (1 Ilapis 1: 39).

ABgiaTapa, oroneHTa Cajoka, pa3oM 3 Horo mpuOivHNKaMH, OyJo BU-
CJIAaHO JTO MicTa AHATOTa Ha MIBHIY KpaiHu [2].

Sk cBsmeHWKH, T030aBJICHI paB, BOHU BTPATHIIN MIPABO BiZ[FpaBaTI/I
Oy Ib- AKY POJIb B KYJbTi XpaMy Sk TinBKU ABiaTapa yCYHYJIH BiJ BIIAIH,
Cagok 1 HOTO CIAIKOEMINl CTAIA €NUHUMHI O(i)lHlI/IHI/IMI/I CBAIIICHUKAMH B
Xpami 1 €eTMHUMHU CHAKOEMISIME BJIATU CBSMICHUKIB [3]. Po3kon, skuit
BHUHUK B KOJIi CBSIIICHUKIB, CTaB TIPUIMHOIO ITOBCTAHHS, SKE TIPU3BEIO J0
PO3pHUBY 3 JecAThMa KOJIHAMH, SIKi CTBOPHIIM BOPOXKE IAPCTBO HA MIBHO-
4i — I3paine i 3Mmycwim komina lyau Ta BeniamiHa mokamaTucs jume Ha
ceOe.

[Tounnaroun 3 922 poky 10 H.e. IBa BOPOTYIOWi IIAPCTBA MAJM CBOiX
[apiB, PENIriiHI TPAIWIIii, MiCIIs ITOKJIOHIHHS. Y TIPOJOBK HACTYITHUX KiJTb-
KOX CTOJITB JIBa CBSIIECHUIIbKI KJIAHU BEJIH 3amekiry 0opoTs0y. Ha miBmHi
3’SIBUBCS BIIOMHI TIPOPOK — €peMist, Iust TOCTPa 1 arpeCUBHA KPUTHKA 3a-
CyJDKyBaJIa KOPYIIIito, sIka iCHyBajia cepe] CBAMICHUKIB Xpamy. Micrie mo-
XOJpKeHHsST €peMii — MIiCTO AHATOT, BUKJIMKAE 3alTUTAHHS PO TE, 10 MOXK-
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JIUBO HOTO TeHeastorist 6epe CBiif MOYaToK 3 oMy ABiatapa, a sIKIIO I1e TaK,
TO BiH — OJIUH 31 CBSIICHUKIB, TI030aBJICHUX TPaB, SIKUH BUCTYITUB IPOTH
THCTUTYTY MTEPBOCBAIICHUKIB €pyCaITMMCEKOTO MOHOTEICTUYHOTO KYJIBTY.

Komm mpopornrea €pemii cripapnumcs (kpainy 3axonus BaBuiioH B
586 porii 10 H.€.) i Foj€el MONaJIM B 3aCJIaHHS JAJIEKO HA CXiJI, CBAMICHUKH
kia"y Cajioka Bce 11e 00iliMalti KITF04OBi ITOCaH SIK MPEICTABHUKN KaCTH
csamieHuKIB [4]. [licms moBepHeHHS i3palnbTsaH micis 70 pOKiB IMOJIOHY,
BOHH BiIOyIyBayM 3pyliHOBaHe MicTo €pycanum i Xpam. Llapst He Oyio
1 JII0/1M, 3BICHO, 3BEPHYJIM CBOI IMOTJISIIN HAa CBOIX (DAaKTUYHO TPABHUTEINIB,
TOOTO CBSMIEHHKIB KiaHy Ca/toka sK MPUPOAHUX JiJIepiB.

[To30aBeHi npaB JIEBiTH, SKUX HA3WBAJIM TPOPOKAMH, ITPEICTABISIOTH
PYX CBSIIIEHUKIB, SIKi 00’ € HAIUCS B OITO3UIIIIO IO €PYCATUMCHKUX CBSAIIC-
HUKIB. /lyXOBHE BipOJUKEHHS, SKOMY BOHHU OYJIM BifJlaHi, CTaB JepKaB-
HUM TIPIOPUTETOM, 1 MaB Ha MeTi 30€peeHHs BJIaH, TOOTO CTaTyC KBO
[5]. CsimeHuKY Masy O BITaTH BiAPOIKEHHS IXHBOI 3eMJIi, IIPOTE 3Tr0IOM
CTaJI0 OYEBHHNM, 10 BOHH IIEPETBOPWIIHCS B HOBY apHUCTOKPATito, i€pap-
Xi4Hy TpyIy BHIIOTO KJIacy, IO 3axHiiaia intepecu nepcis. [Ipopokwu, 3
iHIIOro OOKY, CIIPUIMAIOTHCS K OIO3UIIisl iCHYIoYii Biani. Bonu mpen-
CTaBJSUIM PyX HU3IB, 5Ki, pa30M 3 HOBOIO i€poKpaTieto, Oynu 00’enHaHi
OYHIIICHUM OAYCHHSM BiHOBJICHOTO €pycauMy i OCBYeHOT0 Xpamy [6].

[IpumyckatoTe HaBiTH, IO iX MiATPUMaia 3HaYHA KiJBKICTH JFOJEH,
OCKUTbKM BOHHM 3allMCYBajJH CBOI MPOPOITBA, Ha KIITAIT, MPOPOKIB MU-
HyJIOTO. ICHY€E TpHUITyIIeHHS, 0 YUCJICHHI HEKaHOHIYHI KHHUTH, TaKi SIK
kHura €Hoxa (mponykt lynaismy €Hoxa), kaura KOBineiB Ta 3HauHa KiJlb-
KicTh anoKpUQiB BMIIIYIOTh IXHi allOKaIiNTH4HI OaueHHs. PyX, siKuii BOHU
CIPUYMHIIIN, TPUBAB KiIbKA CTONITh, MPHUBIB 10 TIOSBU TPAAWII] 3amucy
TeKcTiB. JlesKi 3 HUX Iepenuii B KaHOHI30BaHy €BpelichKy biomiro: Icas
24-27, 3axapis 9-14, Tpiro-Icas, Heemis i kaura Mamaxii [8]. OctanHs,
SIK HE INBHO, BMIIILy€ BipI, SKA OCY/DKYye BiOymoBy Jpyroro Xpamy ta
MOSIBY 1€POKPATUYHOTO MPOIIAPKY JIEBITIB-CBAIICHUKIB!

Kparme Hexait 3a4MHATH XTOCh XpaMOBi ABepi, 00 Ha MoeMy kepTOB-
HUKY HE MTaIUTH MapHO BorHio! Hema B MeHe mackaBoCTi /10 Bac, — TOBO-
putb ['ociogpr CaBaoT, — i He yroJHi MeHi mprHOCH 3 pyk Bammx (Kaura
[Ipopoxa Mamaxii 1: 10).

[Ipopoxu namy MOMITOBX /10 MOSBH TeUid, sIKi OyJM B OMO3HIIIT 110 ic-
HYIOYOI CHCTEMH CBSIICHUKIB. BOHN CBiTYIIIIN TIPO HEOTHOPIAHICTE 13pa-
{TBCHKOTO CYCIIBCTBA, SIKE JOCTITHUKHA HA3WBAIOTh HE CTApOJABHIM iy-
Jai3MoM, a IIBHIIIE 32 BCE, YHCICHHUMH TEUisIMH iynaizmy. Takum O0yio
colliagbHe CepeloBHINE B sIKOMY 3’ sIBHIIOCS BUeHHs Icyca 3 Hazapety, i3
SIKOTO PO3BHHYJIOCH XPHCTUSHCTBO.
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Icyc, mpopoku 1 BigMoBa Bif Xpamy. BUHHKAE JIOTiYHE 3alTUTaHHS: TH
KyJBTYpHI Ta pemiriiHi po30i’KHOCTI, 03BY4YEHI POPOKaMHU OYJIH 3r0J0M
iXOIUIeHi cekToro 3 Hazapety, mounnaroum 3 camoro Icyca? Ciin mo-
CTaBUTH 3alUTAHHS PO Te 10 AKoi Mipu Icyc i/a6o Moro BueHHs, 3aBasku
CBOIll CIPSIMOBAHOCTI, CIIPHUsIIO, Oe31ocepeTHhO ab0 OToCcepeIKOBaHO CO-
Li0-peJirifHOMY BiT4y>KE€HHIO, Ha ()OPMYBaHHS SKOTO BIULIMHYB PyX IPO-
POKIB monepenHix mokomiHb [9]. I xoua Icyc He OyB CBAMICHUKOM, a THM
nadve, He OyB HamaakoM ABiaTapa, 0yJo O JIOT19HO MPUITYCTHTH, IO «CEK-
ta 3 Hazapery» crapogaBHbOTO [3painro Oyia BignaIeHUM BiArary>KeHHIM
peniriiHoi Tedii, o po3moyanra CBOI MisUTbHICTb.

Cxorke Ha Te, 1110 )KOPCTKa KPUTHKA KyJbTy Xpamy, O3BydeHa y BipIini
npopoka Manaxii (1:10), Oyna (yHIaMEHTaIFHOI0 YacTHHOI BUeHHS lc-
yca. Bipm npopokxa Manaxii Haratye »kopcTke 3BUHyBa4YeHHS TIOIIEPEAHBOTO
npopoka Icai, sskuii BUCTyIIaB POTH CBALIEHHOro Xpamy: «He npruHockTe BU
Outpie MapHOTHOTO Hapy» (Icai.1:13). Jlesiki JOCTITHUKY MPUITYCKAIOTh Ha-
BiTb, 1110 Icast OyB Ou pauii, sikOM OyJ10 BiIMIHEHO BCIO CUCTEMY ITPUHECEHHS
JKepTB, a 3a07H0 1 Xpam [10]. Uu nmpopok Maaxist TiHCHO 3aKJIFKaB 110 pe-
(hopMu UM HOTO TIPOPOLITBO CTOCYBAIOCS TIOBHOTO BiJpedueHHs B Xpamy?
Sk i Icast, € TpuXMITBHUKHA 000X TOYOK 30py. AHAJIOTTYHO, BUHUKAE 3aITUTaH-
HS 1 B HAC Ipo Te, 4u Icyc BUCTyNaB 3a peopMy uH 3a BiIMOBY BiJl Xpamy?

Jleski ociiTHUKY 3a3Ha4ar0Th, HAITPHUKJIIA/L, 110 HEMa€e MpsMoi BKa3iB-
KM Ha Te, o Icyc n1oTpuMyBaBcsi 000B’I3KOBHX OYHIYBaJIbHUX OOPSIIB
B Tiporieci B’i3ny B €pycainM. MoKInBo, Ma€ CEHC MPHUITYCTUTH, IO e
Oyno 3yMoBIeHO #oro BiapedeHHsM Bin Kynbry Xpamy? E.I1. Canpmepc
3arepedye Take MPHUITYIIEeHHs, CTBEP/KYIOUH, 1110 TaKi PUTYaIHd HaBiTh HE
obroBoproroThes [11]. B Oyap-akoMy BHITaAKY, TPaIHIIii0 OYIIO OIMMCAHO B
YPHUBKY OZIHOTO 3 HEBiIOMHX €BaHTeliH, 1e 3a3Havaocs, mo Icyc HaBmuc-
He BiZIMOBHBCS Bif] TakuX puTyaiiB. OWH 3 IEPBOCBAIICHNUKIB 3BEPHYBCS
710 HBOTO0, 3aMUTYIOUN: «XTO J1aB TOOI TIPAaBO TONTATH II€ MiCIle OUUIIEHHS
1 IUBUTHUCS HA TEH CBAMICHHHUNA TOCY HE OUUCTUBIH cebe?»[12]. Moxk-
JIUBO BificTopoHeHH Icyca Big Xpamy OyIio cripidrHEHe MO3HIIIEI0 TToTIe-
pennix npopoki? Take craBnenHs Icyca, Bce-Taku, 100pe BHCBITIEHO B
CTOpiTHEHIN €BpEHCHKil TiTepaTypi Mi3HFOI aHTHYHOCTI, 30KpeMa CyBOSIX
Mepteoro mopst. OnuH BakiauBuM KymMpaHCBKHI TEKCT LIMTye IMpPOpOKa
Maunaxiro (1:10), B sskoMy IesiKi HAyKOBIII BOAYaIOTh PaUKAIbHY TTO3UIII0
MIPOpPOKa, SIKa BUXOIUTH 32 MEXKi BUCIIOBJICHOI JYMKH 1 BUPAaXA€ThCS B TIO-
BHIl BiZIMOBI BiJ] KyJbTy XpaMmy:

Hexaii »xofieH 3 THX, XTO BCTYIIMB B 3aII0BIT, HE 3aiiJie B CBATHHIO, 100
HajapMa ocBidyBaTH Moro sepToBHHKA; Hexail XTO Cepe]I Bac 3aMKHE JBe-
pi cBsiTHHI, 1 He Oyze ocBidyBaTH MOTO XepToBHHKA [ 13].
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Crig 3a0auuTH, 110 iICHY€ HU3KA JOAATKOBHUX «aHTUXPAMOBHX) TIOBII0-
MJICHb B XpUCTUSHChKUX €Banremisx. B €Banrenii Bix Mapka 13:1-3 Icyc
3acykye XpaM i IpopoKye #oro pyiHyBaHHS. B €Banremnii Binq Mapka
14: 58 skich, HeHa3BaHi, OTMIOHEHTH Icyca 3agBISAIOTH: «MH 4yiH, 9K Bin
roBOpUB: Sl 3pyiiHyI0 1Iel XpaM PyKOTBOPHHIA, — 1 3a TpH JTHI 30yAyI0 iH-
i, HepYKOTBOpHUI». B €Banrenii Bix Martsis 26: 61 Icyc 3asBiste, mo
Bin moxe 3pyitHyBaTH Xxpam boxuit, — i 3a Tpu qHi 30yayBatH ioro. [ xoua
mpoponTBa Hemae B €Banrenmii Bin Jlyku, aBrop Jlilf CBATHX amocTOJiB
(6:14) 3manpoBye Crenana sik Ha4eOTO TOH TOBOPHB, 110 Icyc Hazapsuun
3pyiHye Xpam Ta 3MIiHUTh 3BUYAi, sSKi TiepenaB iM Moiicell. €BaHTeIIi€e Bil
®domu (71) Takox murye Icyca, ssknit kazaB: «S1 3pyiHyr0 1e# AiM i HIXTO
HE CITPOMOXKETHCS BifOyyBaTn Horoy». CripaBe/UIMBUM € 3ayBaK€HHS PO
ICTOpUYHY HaJiifHICTh TIOAAHOTO BHIIE YPUBKY, 3Ba)KaI0YH HA THOCTUYHY
TOHAJBHICTH 1 Mi3HIN yac Woro crBopeHHs [14]. [Ipore sKIIO mpoponTBo
pyriHyBaHHS Xpamy Oyiio HE3BUYHHUM JIJIsl TEKCTOBOI TPaAMIlii, TO Pi3KUit
TOH TIIOJI0 CBATOTO MICIII MOJKE, Ha HaIly JyMKY, BiJIoOpaXkaTy CIpaBXHE
cTaBieHHs Icyca Ta fioro y4HiB.

Cuin 3a3Ha4nTH, 0 Icyc BioMuid THM, 110 3BHHYBAaTUB 1 BUTHAB MIPO-
JIaBIIiB 1 MOKYMINB 3 Xpamy, JOMTOBHUBIIH 3BUHYBAaYeHHS )KOPCTOKHUM T10-
BO/DKEHHSAM y Xpami depes Te, IO IMOIEePEeBEepTaB CTOJIU Ha SKUX BOHU
3nivicHIoBamM 0OMiH. L momist moOpe 3acBigueHa MOTPIHHOIO TPAIUITIEIO
(B €Banrenii Marsis, Mapka ta JIyku), a 3rojiom 3rajiana i B €BaHremii Bij
IBana [15]. 3 po3moBizi 3p03yMijio, o el IHIHUASHT, OKPiM TOT0, 110 Icyc
BUHB a00 POOWB, CTAJO MEPIIONPUYNHOIO, IO 3MYCHIIO TICPBOCBSIICHU-
KiB 3ayMaTH 3MOBY npotH Icyca, 3 Metoro 3uumuTH Horo [16]. B mpomy
MOMEHTI 3B’s130K 3 popokoM Mamnaxiero (1: 10), 3a OyIb-sSKAX yMOB, BaK-
Ko 3po3ymiTH. CTapomaBHiil MPOPOK, YN BOPOXKA KPUTHKA ITPHUIIPaBIICHA
capka3MOM, CTBEPJIKYE, IO BiIMiHa BCiX MIPETEH31H Ha MMOKIOHIHHS, Oyia
0 OuThIT OakaHa, HiIXK COPOM Jerpajaiii/3anemnany. Takuil miaxia, caM 1mo
co0i, HaBpsIZT YM MIEPETBOPHUTH MPOpoKa Maaxiro (IpHUITyCTUBINH, 10 BiH
MIPOAYKT PyXy MPOPOKiB) HA BiIMOBHHUKA BiJl XpaMy i BCi€l cucTeMH sKepT-
BOTIpHHECEHHs. MO)KHa 3amepedyBaTi akT Mpo Te, IO KOPCTKA TTO3UIIisS
Manaxii 70 xynpTy Xpamy Oyna (pakTHYHO TaKOIO XK, SIK 1 B KIIACHYHHUX
MIPOPOKIB, BKIIFOYHO 3 Icaero, 3MICT SKOT MOJSATaB y BUMO31 HE BiIMIHATH
TpamuIliio, a pepopmysaru [17].

omo Icyca, To meski MOCTIAHUKY 3a3HAYAIOThH, IO Ko BiH HamaB
Ha TPOMIOMIHIB, TO II¢ CXBIJIIOBAJIIO XPAaMOBHUX CBSIICHHUKIB, OCKITBKU
BOHU CIIPUAHSIN TaKW{ BUMHOK sIK Hamaa Ha caM Xpam [ 18]. Jleski HaBiTh
B35UIH Ha ceOe CMITUBICTh MPHUITYCTUTH, IO arpecHBHA TMOBeIiHKa Icyca
O3Ha4ajla He IIO iHIIe, K CHMBOJIIYHE PyWHYBaHHS CBATOTO Micis. Ywm,
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MOJIINBO, Icycy cmaB Ha TyMKy Bipm npopoka Manaxii, ko Bin Hami-
puBcst BUUUCTUTH Xpam? Ham BapTo MOCTaBUTH 3alMTaHHSA: YH CIIiJT HAM
cnpuiimati Icyca, 3a fioro cioBaMu i BUNHKaMH, SIK peopmaTopa, SKoro
HAIMXHYIM cioBa Manaxii, Horo rocTpuil JOKip, UM HaM CIIi/I CIpUiMaTi
Moro sk BiaMoBHMKa Bij KybTy Xpamy?

Octanns Bedepst — iHIIHMIA, MOXJINBO, IPHUKIIA To3uIii Icyca 3amepe-
YeHHsI XpaMy, OCKUTBKH €JIEMEHTH XJ1i0a 1 BUHA, SIKi OIKCaHi B TepMiHax
YKEePTOBHOT'O BUIIYTUICHHS, MOXKHA CIIPUIHATH SIK OCHOBY HOBOTO, Oe3Xpa-
MoBoro cycmiiibecTBa [19]. Jleski HaykoBIi BOAYarOTh B IUX CHTYAIIisIX
€JIEMEHTH 3apOJKCHHS XPUCTUSHCTBA, 32 TOHAJIBHICTIO CXOKUX Ha Ti, SKi
BUSIBWIN B CyBOsIX MepTBOTO MOps, 1 5Ki, 33 3alyMOM, NIPUHIILTN Ha 3Mi-
Hy KyneTy Xpamy. Ha momaTok 0 »OpPCTKOTO CEKTaHTCHKOTO OCYJIKEH-
HS KepTBH Xpamy, HaM TparuisieTbest B Kympancbknx cyBosx [Ipasumio
CHUTBFHOTH, 3TiHO 3 SKUM cekTa MepTBoro mops (f1xam) momaerbcs sk
CIIOKYTa 1 HaBiTh sIK CBSTE CBITHX:

Crin yTBepAMTH TyX CBATHHI 3apajd BiYHOI iCTHHH, 3apajyl CIOKY-
TH MIPOBUHH 1 TPIXOBHOTO BIACTYITy Ta 3apaau boxxoi Muiocti 10 KpaiHu
(Oinpmoi), HIXK Yepe3 M’sCO IUIONAIeHb 1 JKEPTOBHOTO JKUPY, OCKIIBKH
CJIOBECHA JKEPTBa 3apaJiv PaBOCY IS — ITOAI0HI MpUEMHOMY (apomary), a
CIIPaBEUIMBICTH 1 JOCKOHAII IIJISIXU IMOAI0HI 10 TIPOTIO3HINIT XJ1IOHOT )KepT-
BH OnaroBojiHHs. B 1eit wac sronu criabHOTH (SIXam) 3HAUAYTH TiM CBsI-
TUHI u11 Aapona, mo6 06’ emxHanock Csate CBatux 1 [iM CTBHOTH ISt
I3pains, sxi npsamytots 6esrpimHo (1KC 9:4-6).

B tak 3BanOMy MeciancpkoMy mpaBuili € cxoxuit omuc (1QSa 1:1-3).
Taxox TpariseThes mociTanHs Ha Xpam Anama (TUT0Th), SIKa MOXKe CHM-
BOJTI3yBaTH paJMKAIEHUHN OTHC caMoi ceKTH sik CBsiTe cBATHX (muB. 4Q174
fl_2i:6-7).

JlomaTkoBi OCHIaHHSA HAa MOJIUTBY SIK IEBHUH BUJI )KEPTBH TPATUISIOTh-
cs B Kympancekux TekcTax, Takux sk CD 11:20-21 and 1QS 9:5. Binbme
TOTO, Yac, MPU3HAYEHHH IS IOJICHHO1, CYOOTHBOT Ta CBITKOBOI MOJIITOB
CIIBIIAIa€ 3 YacoM, MPU3HAUCHUM JUTS TIPUHECCHHS KepTBU TBapwH [20].
Oxpim 116010, YBech TeKcT llicens Cy0oTHBOI KEePTBH BiIOBIA€ TIPOTIO-
3unism B €pycamnMcekomy Xpami (Yucna 28:10), i Mmoxke OyTH cripwiiHs-
THH WIEHAMHU CEKTH SIK IXHS 3aMiHa.

Bucnosku. [IpoBenenuit aHami3 n1aB 3MOry 30BCIM I10 1HIITOMY ITOTJISI-
HYTH Ha OYEBHJIHI pedi, sIKi € Ha/[3BUYaiHO BYKIMBUMHI. MU MOXKeMO TpH-
ITyCTUTH, IO MPOPOKH — 3paHUIBKIN KJIac CBAIIEHUKIB, Y1 KOpEHi csra-
FOTh maps JlaBua i siki HApOIMITHCS B PO3KOJTI, IO TpamuBcs Mix Cagokom
i ABiaTapom, 110 ANBHUM YHHOM CIIPHSIIO BIDKHBAHHS €BPEHCHKOTO HApO-
ny. GopMyroun CTaBiIeHHS, 10, 3 YacOM, CIIPHIIO (popMyBaHHIO 3arepe-
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YeHHs XpaMy Ta CHUCTEMH >KePTBOIPHHOIIEHH (ITOJIITHKA 3aKPUTTS JIBe-
peii), BOHH, TUM caMUM, BIIKPWIIN 1HIII JBepi, 10, CIpUsIIo (opMyBaHHIO
KOHIIETIIIIT MOJIUTBH SIK CIIOKYTH, Ta iJIei, STKa 3HAWIIIa CBOIX MPUXUIBHU-
KiB 3rojiom, micis Pumcekoro pyitHyBanHa 70 p. 0 H.e. — TaKk 3BaHOTO
0e3XpaMoBOTO 10/1ai3MYy, 3/JaTHOTO BIDKUBATH YIIPOJIOBXK OaraTbox CTOJITH
B eBpeiichKiit miacropi. Komn mypens Moxanan 6en Cakai orojocus, mo
Xpawm Oynie 3pyiiHOBaHO, a BAMHKH Muitoceps (gemilut hasadim) cranyTsh
CTIOKYTOTO JUTs Jtrosieit [21], BiH OyB, Ha AMBO, CIIIB3BYYHHUM 3 MTOTIEPETHIM
CEeKTaHTCHKUM PYXOM (3all0YaTKOBAaHWH CBSIIEHWKaMH, 030aBICHUMH
BJIaJIN ), TAKUMH SIK IPHOIYHNKY BUeHHS €HOXa, €Bcei/4nenn cextn Mepr-
BOTO MODS Ta I0JIe{-XpUCTUSHI. XPHUCTHSIHCTBO Ta I0/Iai3M B I[bOMY CEHCI
Ha0araTo TiCHIIIE OB’ A3aHi, Hi’)K MH, MOKITUBO, YSBIISUTH. | 11e — TpuBaymii
1 He3MIHHHH CIIaJ0K MTPOPOKIB.

Jesus and the Visionaries: The Genesis of a Temple-less Judaism

In this article I will argue that an ancient Jewish sectarian movement,
comprised of marginalized and disenfranchised Levitical priests and iden-
tified by scholars as the «Visionaries», served as inspiration for a host of
writings and complete texts that surfaced during the Second Jewish Com-
monwealth, including the book of Malachi, with its harsh condemnation of
the Temple cult, and such «renewal movements» as the Essenes/Dead Sea
sect, the Enochians and most interestingly, the Judeo-Christians. The ori-
gin of the Visionaries, who are perhaps best understood as an ancient «anti-
establishment» movement, may be traced back to the Babylonian captivity
and earlier. After the exile they found themselves in a contentious relation-
ship with their fellow priests who ruled the restored Temple — «hierocrats»
serving the interests of Persia. The bitter harangue of the prophet Malachi
is a case in point, engendering over time a broad array of sectarian currents
that typified the entirety of Jewish culture in late antiquity. In particular
I contend that the attitude of Jesus of Nazareth toward the Temple was
directly influenced by the general attitude of the Visionaries, especially as
expressed by a single verse in Malachi (1:10). Ironically, as rejection of the
Temple grew across multiple currents of Israelite society, a groundwork
was laid for what would become a «Temple-less» Judaism, capable of sur-
viving the long centuries of Jewish dispersion to come.

The Visionaries
In recent years some groundbreaking new research has proposed the ex-
istence, in ancient Israelite society, of a disparate group of disenfranchised
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Levitical priests, referred to by some scholars as the «Visionaries.» It has
been theorized that these «Visionaries» likely galvanized around the sixth
century, B.C.E.! Their influence, however, may be traced across several
centuries to come, giving rise to such disparate spiritual currents as the
Dead Sea Sect/ «Essenes,» the «Enochians,» the «Theraputae,» and the
«Jesus Movement.» To probe the possible relationship between Jesus of
Nazareth and this antecedent movement, a general overview of the Vision-
aries themselves is needed.

Their roots (at least as far as the biblical narrative is concerned) may
be traced back as far as the biblical King David, who was said to have ap-
pointed, not a single high priest, but two, Zadok and Abiathar. As might
be expected, one high priest ultimately schemed to oust the other. To com-
plicate matters, by the end of the reign of David, two of his sons (Solomon
and Adonijah) became embroiled in a struggle for succession. Each of the
high priests supported a rival royal claimant, Zadok backing Solomon and
Abiathar supporting Adonijah. When David died and Solomon emerged as
the victor, there was no doubt whom the new king would favor — Zadok.
When Solomon later turned to constructing his magnificent Temple in Je-
rusalem, Zadok prominently appears in the narration:

And Zadok the priest took a horn of oil out of the Tabernacle and
anointed Solomon. And they blew the ram’s horn, and all the people said,
Let king Solomon live! (1 Kings 1:39)

Abiathar, Zadok’s opponent, was banished along with his supporters
to the city of Anathoth in the north?. As disenfranchised priests they were
excluded from any role in the Temple cult. Once Abiathar was eliminated,
Zadok and his lineal heirs became the sole officiators at the Temple and the
sole inheritors of priestly power’. The schism that subsequently developed
in the priesthood was a catalyst for the rebellion that provoked ten of the
twelve tribes to break away, forming a rival kingdom in the north — Israel —
and leaving Judah and its ally Benjamin to fend for themselves.

From 922 B.C.E., the two rival kingdoms had their own monarchs, their
own religious traditions, their own places of worship. During the next sev-

I'R. G. Hamerton-Kelly, The Temple and the Origins of Jewish Apocalyptic,
VT 20 (1970): 12. Hamerton-Kelly agrees in part with Hanson, identifying a group
of «eschatologists» who did not support the rebuilding of the Temple in the sixth-
century post-exilic era.

2 See Richard Elliott Friedman, Who Wrote the Bible? (1987, New York:
HarperCollins), 42-48.

3 This remained the case until Onias III was murdered in 175 B.C. See Paul D.
Hanson, Dawn of Apocalyptic, 221 ff.
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eral centuries, the two priestly houses were locked in a bitter struggle. In
the south a prophet eventually rose to prominence — Jeremiah — whose
caustic diatribes condemned the corruption permeating the Temple cult.
Jeremiah’s place of origin, Anathoth, begs the question of whether his lin-
eage may be traced to the house of Abiathar, consequently marking him as
one of the disenfranchised priests who opposed the «establishment» high
priests of Jerusalem’s monotheistic shrine.

When Jeremiah’s dreadful predictions came to pass (with the Babylo-
nian conquest of 586 B.C.E.) and the Judeans were exiled far to the east, the
Zadokites persisted in presiding over the developing Jewish faith*. On the
return of the Israelites from «seventy years» in captivity, they rebuilt the
destroyed city of Jerusalem and their ruined Temple, and their dreams lay
within reach. The monarchy had long vanished, and the returnees looked to
their «de-facto» rulers, the Zadokite priests, as their natural leaders.

The disenfranchised Levites, who have been dubbed the «Visionaries»
in some scholarly circles, represent an insurgent movement united by their
opposition to the Jerusalem priesthood. The spiritual renewal to which they
were dedicated had become a state cult, aimed at maintaining the author-
ity of the status quo. They must have applauded the restoration of their
homeland, but it soon became evident that the priesthood had evolved into
a new «aristocracy,» an upper-class hierarchy representing Persian inter-
ests. The «Visionaries,» on the other hand, may be viewed as an «anti-
establishment» breed. Some have speculated that they likely met together
in secretive «conventicles» that cultivated spirituality®.

They represent a «grassroots» movement, in tension with the new hi-
erocracy and united by a purified «vision» of what the restored Jerusalem
and reconsecrated Temple should resemble. According to the Visionaries,
the Zadokites comprised a defiled priesthood, who had beguiled the popu-
lace into accepting their notion of a «realized eschatology» — that the «end

*+1t is suggested that after the Babylonian deportation of the Zadokite priesthood,
some of the sons of Abiathar (Aaronides and Levites) remained in the land, only to
be displaced by new immigrant priestly families. See Richard A. Horsley, Scribes,
Visionaries, and the Politics of Second Temple Judea, (2007, Louisville: Westminster
John Knox Press), 26.

5 Otto Ploger, Theocracy and Eschatology, trans. S. Rudman (1968, Richmond:
John Knox), 23. It should be acknowledged, however, that some question whether a
split occurred between establishment and antiestablishment circles. See P.R. Davies,
«The Social World of Apocalyptic Writings,» in Ronald E. Clements, The World
of Ancient Israel: Sociological, Anthropological, and Political Perspectives (1991,
Cambridge Univ. Press), 251-71. Davies disagrees with Hanson’s contention that
such ‘conventicles’ were the font of apocalypticism.
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of days» was a present reality, brought to fruition, not by purity of soul, but
by adherence to their own religious practices and rituals®.

The resulting socio-religious tension may be viewed as the cultural mi-
licu that spawned the literature of «apocalyptic eschatology»’. It was fu-
eled by the Visionaries’ sense of alienation, having been disenfranchised
by their own religious and national leaders. Nonetheless, it is theorized that
the bulk of the people were strangely drawn to them, as they began to make
textual record of their visionary experiences, in the tradition of the classi-
cal prophets of the past. It is speculated that numerous non-canonical texts,
such as Enoch (a product of the Enochians/ Enochic Judaism), Jubilees and
a number of pseudepigraphical works, embody their apocalyptic world-
view. The movement they set in motion endured for centuries, engendering
scores of textual traditions, some being incorporated in the «canonical»
Hebrew Bible: Isaiah 24-27, Zechariah 9-14, Trito-Isaiah, Nehemiah and
the the book of Malachi®. The latter book, not surprisingly, contains a harsh
denunciation of the rebuilt «Second Temple» along with its hierocratic Le-
vitical priesthood:

Oh that there were even one among you that would shut the doors, that
ye might not kindle fire on Mine altar in vain! [ have no pleasure in you,
saith the LORD of hosts, neither will I accept an offering at your hand.
(Malachi 1:10, JPS)

Though the Zadokite «ruling class» became increasingly political, ally-
ing itself first with the Second Temple Hasmonean dynasty and later with
Rome, the Visionaries fathered an assortment of anti-establishment cur-
rents, which so splintered the fabric of ancient Israelite society that schol-
ars suggest that we not reference «ancient Judaismy at all but rather mul-
tiple «Judaisms.» Such was the sociological milieu circumscribing the life
and teachings of Jesus of Nazareth and in which nascent Christianity arose.

Jesus, the Visionaries and Rejection of the Temple

The relevant question is whether the same thread of cultural and reli-
gious dissent voiced by the Visionaries was subsequently picked up by the
later Nazarene sect, beginning with Jesus himself. We might well ask to
what extent Jesus and/ or the «Jesus movement» may have been impacted,

¢ Paul Hanson, Apocalypticism, IDB Supp. (1984): 1-5.

7 Hanson, Dawn of Apocalyptic, 232.

8 See Stephen L. Cook, Prophecy & Apocalypticism: The Postexilic Social
Setting (1995, Minneapolis: Augsburg Press), 6-7. Ploger’s sociological approach
saw apocalyptic as stemming from a Gemeinschaft that was alienated from the
priestly establishment of the postexilic period.
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directly or indirectly, by the same undertone of socio-religious alienation
that had motivated the «visionary movementy of prior centuries’. Though
Jesus was not a priest and by no means a descendant of the Abiathar lin-
eage, would it be reasonable to view the «Nazareney» sect of ancient Israel
as a distant offshoot of the religious current they arguably set in motion?

It would seem that shrill criticism of the Temple cult, voiced in the Mal-
achi verse (1:10), was a fundamental ingredient of the «Torah» of Jesus.
The verse in Malachi evokes the harsh invective of an earlier prophet, Isa-
iah, who had previously railed against the sacred shrine: «Bring no more
vain sacrifice» (Isa. 1:13). Some scholars go as far as to suggest that Isaiah
might have been pleased with the abolition of the entire sacrificial system,
along with the Temple itself'’. Does Malachi represent a call for reform, or
does his oracle amount to a wholesale repudiation of the Temple? As with
Isaiah, there are advocates on either side of the argument. Likewise we
may ask whether Jesus advocated reform or «replacement.

Some have observed, for example, that there is no reference to Jesus
performing the mandatory purification rites on his entrance to Jerusalem.
Might this suggest his repudiation of the Temple cult? E.P. Sanders dis-
putes such an inference, arguing that these rituals must have been taken
for granted!. In any case, a tradition was recorded in a fragment from
an unknown Gospel, that Jesus intentionally spurned such rituals. One of
the chief priests is said to ask: «Who gave you leave to tread this place of
purification and to look upon these holy utensils without having bathed

?Hanson references a «brooding minority» behind every apocalyptic movement;
Dawn of Apocalyptic, 2. The degree to which Jesus himself was apocalyptic in
orientation is debatable. See Bart D. Ehrman, Jesus: Apocalyptic Prophet of the New
Millennium (1999, New York: Oxford Univ. Press), 119-23, 232-33. In any case, the
apocalyptic flavor of much of the New Testament, including important passages in
the Christian Gospels, is undeniable. Hanson’s approach rests on Karl Mannheim,
suggesting that a «utopian mentality» is a fundamental aspect of the alienated,
yet idealized group. See Mannheim, Ideology and Utopia: An Introduction to the
Sociology of Knowledge, trans. L. Wirth and E. Shils (1936, New York: Harcourt,
Brace and Co.), 40, 87, 192-3.

1 The older critical view that Isaiah, among other prophets, rejected animal
sacrifice has been challenged by many scholars (including Sweeney), though hardly
by all (notably Blenkinsopp). See Marvin A. Sweeney, Isaiah 1-4 and the Post-
Exilic Understanding of the Isaianic Tradition, (1988, Berlin: W. de Gruyter). See
also Joseph Blenkinsopp, A History of Prophecy in Israel (1996, Louisville, KY:
Westminster John Knox Press), 80. Blenkinsopp refers to «the entire apparatus of
festivals, sacrifice, religious music, and tithing» as being rejected by Hosea (6:6;
8:13) and Jeremiah (6:20) in addition to Isaiah (1:10-17).

'"E.P. Sanders, The Historical Figure of Jesus (1993, New York: Penguin), 250f.
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yourself...?»'> Might Jesus’ apparent detachment from the Temple have
been motivated by the prophetic legacy of the Visionaries? Such an at-
titude, Jesus notwithstanding, is prominently featured in kindred Jewish
literature of late antiquity, the Dead Sea Scrolls. One important Qumranic
text cites Malachi 1:10, in what some scholars argue went radically be-
yond the ancient prophet’s intent, amounting to a complete rejection of the
Temple cult:

None who have been brought into the covenant shall enter into the sanc-
tuary to light up His altar in vain; they shall «lock the door,» for God said,
«Would that one of you would lock My door so that you should not light
up my altar in vain»'3.

There a number of additional «anti-Temple» messages in the Christian
Gospels. In Mark 13:1-3 Jesus denounces the Temple and prophesies its
destruction. In Mark 14:58 some unspecified opponents of Jesus declare:
«We heard Him say, I will destroy this temple that is made with hands,
and within three days I will build another made without hands.» In Mat-
thew 26:61 Jesus declares, not that he would actually destroy the Temple
but that he could do so. Although the prophecy is not present in Luke, the
author of Acts (6:14) depicts Stephen as asserting that Jesus would destroy
the Temple and alter the customs passed down by Moses. The Gospel of
Thomas (71) quotes Jesus as saying: «I shall destroy this house, and no one
will be able to build it.» It is rightly noted that the historical reliability of
this passage is doubtful, due to its gnostic overtones and the «lateness» of
its composition'*. But even if the prophecy of destruction were a later gloss
in the textual traditions, the harsh tone regarding the holy Sanctuary may
indeed reflect the genuine attitude of Jesus and his followers.

Additionally, Jesus is «notoriously» known for having castigated and
disparaged the so-called «moneychangers» in the Temple precincts, add-
ing to his condemnation the violent behavior of overturning the tables
at which they performed their services. The event is well attested in the
«triple tradition» (Mathew, Mark and Luke) and further referenced in the
Gospel of John'*. The narratives make it evident that this incident, beyond

2NT Apoc. I, 94.

3 Trans. by Michael O. Wise, Martin G. Abegg, Jr. and Edward M. Cook, eds.,
The Dead Sea Scrolls: A New English Translation, (2005, New Y ork: HarperCollins).

4 David E. Aune, Prophecy in Early Christianity and the Ancient Mediterranean
World (1983, Grand Rapids: Eerdmans), 173.

15 «And entering into the temple, Jesus began to cast out those who bought and
sold in the temple. And He overthrew the tables of the money-changers and the seats
of those who sold doves. And He would not allow any to carry a vessel through the
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anything Jesus may have taught or done before, is what motivated the chief
priests to plot «how they might destroy him»'¢. At this point the link with
Malachi 1:10 is by no means difficult to grasp. The ancient prophet, whose
diatribe is laden with sarcasm, contends that abolishing all pretense of wor-
ship would be preferable to its shameful degradation. That by itself hardly
makes the author of Malachi (assuming him to be a product of the Vision-
ary movement) a rejectionist of the Temple and its sacrificial system. It
may in fact be argued that Malachi’s harsh attitude toward the Temple cult
was basically the same as that of the classical prophets, Isaiah included — a
demand not for abolition but reform!'”.

In regard to Jesus, some have pointed out that when he assaulted the
moneychangers he was, as far as the priestly establishment were con-
cerned, attacking the Temple itself'®. Some have gone as far as to suggest
that Jesus’ violent behavior amounted to nothing less than his symbolic
destruction of the Sanctuary. Did Jesus have the verse in Malachi in mind
when he set out to «cleanse» the Temple? We might also ask: should Jesus,
by his words and actions, be understood as a «reformer,» possibly inspired
by Malachi’s shrill harangue, or should he be viewed as a complete «rejec-
tionisty of the Temple cult?

The Last Supper is another possible example of Jesus’ «rejectionisty at-
titude, for the elements of bread and wine, depicted in terms of a sacrificial
atonement, may be seen as the foundation of a new, Temple-less society'’.

temple. And He taught, saying to them, Is it not written, ‘My house shall be called
the house of prayer for all nations?” But you have made it a den of thieves» (Mk.
11:15-17 MKJV).

16 Mk. 11:18 MKIJV.

7 Pieter A. Verhoef, The New International Commentary on the Old
Testament:The Books of Haggai and Malachi (1987, Grand Rapids: Eerdmans), 256;
cf. R. Rendtorff, Priestliche Kulttheologie und prophetische Kultpolemik, TLZ 51
(1956): 339-42.

18 Sanders has especially focused on the incident in the Temple as rationale for
the authorities’ execution of Jesus. See E.P. Sanders, Jesus and Judaism (1985,
Philadelphia: Fortress Press), 296-308); Paula Fredriksen, Jesus of Nazareth,
King of the Jews: A Jewish Life and the Emergence of Christianity (2000, New
York: Vintage), 207-18; John Dominic Crossan, The Historical Jesus: The Life of
a Mediterranean Jewish Peasant (1991, New York: Harper Collins), 360; David
Flusser, Jesus (2001, Jerusalem: Magnes Press,), 141; N.T. Wright, Jesus and the
Victory of God: Christian Origins and the Question of God, Vol. 2 (1996, London:
Society for Promoting Christian Knowledge), 405.

19 See E.P. Sanders, «Jerusalem and Its Temple in Early Christian Thought
and Practice,» in Lee I. Levine, Jerusalem: Its Sanctity and Centrality to Judaism,
Christianity, and Islam (1999, New York: Continuum), 90-103.
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Some see this element of nascent Christianity in tones similar to those
conveyed in the Dead Sea Scrolls, which conceivably also «replaced» the
Temple cult. In addition to harsh sectarian denunciations of the Temple
sacrifice, we find in the Qumran Community Rule language depicting the
Dead Sea sect/Yahad as an atonement and even as the «Holy of Holiesy:

They shall atone for the guilt of transgression and the rebellion of sin,
becoming an acceptable sacrifice for the land through the flesh of burnt
offerings, the fat of sacrificial portions, and prayer, becoming — as it were
— justice itself, a sweet savor of righteousness and blameless behavior, a
pleasing freewill offering. At that time the men of the Yahad shall with-
draw, the holy house of Aaron uniting as a Holy of Holies, and the syna-
gogue of Israel as those who walk blamelessly. (1QS 9:4-6)

In the so-called Messianic Rule there is a similar depiction:

This is the rule for all the congregation of Israel in the Last Days, when
they are mobilized to join the Yahad. They must live by the law of the Sons
of Zadok, the priests, and the men of their Covenant, they who ceased to
walk in the way of the people. These same are the men of His party who
kept His Covenant during evil times, and so atoned for the land. (1QSa
1:1-3)

Elsewhere there is a cryptic reference to a Temple of Adam («fleshy),
which might represent a radical depiction of the sect itself as a holy Sanc-
tuary:

To that end He has commanded that they build Him a Temple of Adam,
and that in it they sacrifice to Him proper sacrifices. (4Q174 f1_2i:6-7).

Additional references to prayer as a kind of sacrifice or in place of it
include such Qumranic texts as CD 11:20-21 and 1QS 9:5. Moreover, the
times designated for daily, sabbath and festival prayers are paralleled in
the appointed times for animal sacrifice®. Furthermore, the entire text of
the Songs of the Sabbath Sacrifice corresponds with the offerings in the
Jerusalem Temple (Numbers 28:10), and may well have been viewed by
the sectarians as replacing them.

Conclusion

All of this analysis has opened (rather than «shutting») the door to an-
other insight of utmost significance. Might we conclude that the Vision-
aries — a renegade priestly class whose roots extend as far back as King
David and who were born in the schism between Zadok and Abiathar —
uncannily facilitated the survival of the Jewish people? For having pro-

% See Bilhah Nitzan, Qumran Prayer and Religious Poetry (1994, Leiden: Brill), 12-13.
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moted what in time became a rejectionist attitude toward the Temple and
its sacrificial system («shutting the door»), they opened another door, to
the concept of prayer as atonement, and to an idea that gained new pro-
ponents in the aftermath of the Roman destruction of 70 C.E. — a Temple-
less Judaism, capable of surviving the many centuries of future Diaspora.
When the early Tannaitic sage, Yohanan ben Zakkai announced, in the
wake of the Temple’s devastation, that «deeds of lovingkindness» (gemilut
hasadim) shall atone for the people*', he was surprisingly congruent with
prior sectarian movements (arguably spawned by these ostracized priests)
as far-ranging as the Enochians, the Essenes/Dead Sea sect, and the Judeo-
Christians. Christianity and Judaism are in this sense more closely linked
than we might possibly have imagined. This perhaps is the most enduring
legacy of Visionaries.

2 Avot d’Rabbi Natan 4:21.



