© Xancen Kennem ISSN 2522-9672

Ompumano: 1 macronaga 2017 p. Xancen Kenner. «lomyk 6amaHcy»: Xacuad, cTa-

ponaBHii (anatusm i Hazopei. Haykosi 3anucku

IIpopeyenzosano: 15 mucronana 2017 p. Hayionanenozo ymisepcumemy «Ocmposvka axa-

. . oemisy. Cepis «Peniziesnascmeoy. — Octpor : Bua-
Hpuitnamo 00 Opyry: 22 rpymis 2017 p. Bo HY«OA», 2018. Ne 2(14). C. 3-16.

e-mail: melumad@mac.com
DOI: 10.25264/2522-9672-2017-2(14)-3-16

VK 296.1
Xancen Kenner,
npogecop rkagpedpu cebpaicmuxu ma 61U3bKOCXIOHUX cMYOill

yuieepcumemy Llenmpanvua @nopuoa,
M. Opnanoo, @nopuoa, CIIA

«IOIIYK BAJIAHCY»: )
XACH/IY, CTAPOIABHIN ®AHATHU3M I HA3OPE]

Cmammio npucesaueno noXo0HCeHHIo, CMpyKmypi ma 0coonueoCcmsam xacuoie —
bnacoyecmusoi €gpelicoKoi cekmu nizHboi anmuunocmi. Icnye einomesa npo me, wo
Icyc 3 Hazapema mag 8ioHoueHHs 00 Yiei peopeanizoeanoi epynu noOONCHUX €8peis
i ye 00’conysano ioeo 3 mumu, Xmo yunug onip scopcmoxocmi. OOHax GUHUKAE
3ANUMAHHS, YUl CII0 PO3MENCO8Y8AMU PAHHIX 1 NI3HIX Xacudié Ha OCHOBI IXHbOI 8I0-
HOCHOI 8otlosHuvocmi abo giocymuocmi sk maxoi. Asmop npunyckae, wjo yi nizui
CEeKMAHMU, 6KIAIOUHO 3 HA30PEIMU, MO2TU 80a8amucs 00 30poi maxk camo, K i ixXHi
npawypu enoxu Maxkkageis.

Knrwuoegi cnosa: xacuou, nazopeil, knueu Maxaseis, Icyc, 6otiognuui xacuou, xa-
cuou-nayugpicmu.
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«THREADING THE NEEDLE»:
THE HASIDIM, ANCIENT «ZEALOTRY» AND THE NAZARENE

The article deals with such an important topic as the origin, composition and
character of the pious Jewish sect of late antiquity, the so-called hasidim ha-ris-
honim. There has been considerable speculation that Jesus of Nazareth was related
to this re-organized group of pietists, making him likewise opposed to violence or
militancy. The question here is whether it is correct, however, to posit a distinction
between early and later Hasidim on the basis of their relative militancy or lack
thereof? The author will assert that these later sectarians, arguably including the
Nazarene, might have been just as likely to take up arms as their forebears of the
Maccabean age, as long as there was a cause of sufficient gravity.
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IMocTranoBka npo6aemu. [ToXopKeHHS, CTPYKTypa Ta Xapakrep Ona-
rOYECTHBOT €BPEUChKOI CEKTU JAaBHHOTO MEPiOjy aHTHYHOCTI, TaK 3Ba-
HUX XacCHIB, SIK 3a3HAYCHO B paOMHCHKIH JIiTeparypi, € Taki X 3araakoBi
CBOTO[THI, SIK 1 ToAi, Komu Tanmyn OyB Bnepie Bigpenarosanuii. [loOyTye
QyMKa, IO Ii HAOOXKHI 13paiibTSIHI YNHWIN KOPCTKUN OIip MEepeCimy-
BaHHAM Lapst AHTioXa B Ipyromy ctoiiTti no P.X. (skuii, 1o pedi, Hama-
raBcs BUKOPIHUTH iyAai3zm). CT. 0 TOMY BOHH BiAPOAMINCS BXKE Y BUTIIAL
HEBIHCHKOBOIO PyXY 1 CTaJId BIZOMI THM, IO JEMOHCTPYBAJId HEIOBAry
y npucyTHOcTi bora, mo BHSBISIOCH Y ClpaBax PUTYAIbHOT YHCTOTH.
OctanHs 3HaumIa HabaraTo MeHIe, HaroJIOIIyIOYH Ha BaXJIUBIIIIN poii
JI00pOoYeCHOCTI Ta MOOpHX BYMHKIB. ICHY€e HaBiTh rimore3a mpo Te, M0
Icyc 3 HazapeTy mMaB BiHOIICHHSI 70 ITi€1 peopraHizoBaHOi TPYITH MTOO0K-
HUX €BPEIB 1 11e 00’ €HyBaI0 HOTO 3 TUMH, XTO YHHUB OIIiP KOPCTOKOCTI.
OpHaK BUHUKAE 3alTUTAHHS, YU CJII PO3MEKOBYBATH paHHIX 1 Mi3HIX Xa-
CHUJIiB Ha OCHOBI TXHBOI BiTHOCHOI BOMOBHUYOCTI 200 BiICYyTHOCTI SIK Ta-
koi? S mpumyckaro, 1o Ii Mi3HI CeKTaHTH, BKJIIOUHO 3 Ha30PESIMH, MOTIIN
BaBaTUcs 710 30poi, sIK 1 IXHi mpairypu enoxu MakaseiB. 3peiTor, Ham
HE CIIi/I IIyKaTH CynepedHocTi B Icyci K eBpel Ta iCTOpUIHOMY ITepCOHa-
XK1, AKMK OYB Y COIO31 3 XaCHIaMH i, B TOH e Yac, MPUXUIBHO CTaBUBCS
JI0 aHTHPUMCBKOI TIPOTIAraH/I{ TOTO Yacy, sika, 3peIITOor0 MpU3Bea JIo To-
BCTaHHS 3€JI0TiB ynpoaosxk 66-70 pokis P.X.

Buxnaa ocHoBHOro marepiaJy.

BinkpuBaouu mo-nopomy xacuiaiB. OnHa 3 HaWOUTBII 3aragKOBUX
TAEMHHIIb YCIX CEKTAaHTCHKUX PYXiB, IO ICHYBaJHM 3a YaciB APYroro €B-
PEUCHKOro [IAapCTBa, BITHOCUTHCS 10 MEPioy, 38 TEKCTOBUMH JKEpPESIaMHu,
moOoKHUX — XacuaiB. KuM Oymu Ti XacHIu 1 KOIH MU MOKEMO BiICTEXKH-
TH 1X B icTOpii [3paiibChbKOro CycmiibcTBa?

JlaBHBOEBPEWCHKUI TEPMIH «XacH» BIEpIIe TPAIUIIETHCS B TEKCTaX
CBSIIIICHHUX MTUCaHb, X0ua 11 OyJ10 3arajJbHe MO3HAUYCHHS JIOAeH, SKi Oynu
0JIaroYeCTHBI 1 YECHI, OCBSIUCHI, 1 SIKi TPUMAJIKCS OCTOPOHB PEIITH JIFOIeH
[1]. Mimmap bapoy3 miifmioB, HaBiTh, O TOTO, IO MPHUITYCTHUB, IO B Ti
YyacH iCHyBaja MoOoYKHA/aCKeTHYHA TSHICHIIIS, 1110 3HAMIIIA CBOE BTIJICH-
Hs HaBITh Ha PaHHIX eTanax sk PexaBiTcbka cekra, sIK Ipo Ie HAeThCs B
KHU31 popoka €pemii (35:6-7), 1 wieHiB Kol 3HOBY 3rafyloTh B IicaMax
SIK «O1THUXY, 1 K TaKuX, sKi Bipuiu B bora 3apaau BiacHoro cacius [2].
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Toxi My MorH O 3amMTaTH: SKIIO Taka rpyna NOOOKHUX €BPEIB iCHY-
BaJia, TO Y4 MOIJIM O BOHHM CTaTH OCEP/SAM TUX, SKUX (POPMAILHO MOYau
Ha3WBATH XacHIaMHU, TiepIlia MMChMOBA 3TaJika MPo SIKUX € B epIIii KHA3I
MakaseiB [3]. IMOBipHY 3rafiKy npo THX «O0Op1iB 32 CBOOOTY» 3HAXOIUMO
B nicanmi 149, sknii BUXBaJIS€ TPyITy OOPIIiB, HA3UBAIOYH X «CBATHMM :

Xait pafitoTh y CllaBi CBSTI,

Xaii criBaroTh Ha JIoJKaxX CBOIX,

[Ipocnasnenns bora Ha ixHix ycrax,

a Med 000CiYHMH — yB iXHIX pyKax,

00 YMHUTH MK TUIEMEHAMH TTOMCTY.

Mix HapogaMu — KapH,

{06 ixHiX 1apiB MOB’s3aTH KalJaHAMU,

A IXHIX BEJIbMOX JIaHIIOTaMH,

100 Mi>K HUMH YUHUTH CYJI HAITCAHUT !

Bin — BenmuunicTs s Beix borooinux! (ITcamom 149:5-9)

Leit ypuBoK BimmoBimae 3a 3MmictoM 00poTh0i mpotn THiTY CeneBkina
y apyromy cromitti 1o P.X. Jlesiki HayKOBIIi CTBEPIXKYIOTh, IO I1i XaCHUAH,
pa3oM i3 IHIIMMH 3rajJIkaMd B KHU31 TICAJIMIB, HACIIPAB/Ii MPEICTaBISIIOTh
THX, XTO OOpOBCs pa3oM 3 MakaBessmu yrponoBx 168-164 pokax mo P.X.
XUTKICTh TaKOTO MPUITYIIEHHS B TOMY, 11O TIcaaMK Oy/y HamMcaHi B ce-
penuni npyroro ct. 1o P.X [4]. I e mie He dakTt. Xoya MOXKIIUBO, IO XacH-
I y ToBcTaHHI MakageiB, Oy/H Ti€f0 camMOI0 TPyIoi0 abo BUIILIN 3 Ti€l
TPYIIH, IO 3rajlyeThCs B IICAJIMax.

Panni 6oitoBuky i Ta mizHi manudictu. Ciin 3ayBaKuTH, IO OIMH
YPUBOK Ja€ TpsiME TIOCHIJIAaHHS HA XacHJIB, IO CTOCYETHCS IXHBOTO Pi-
IICHHS MPUETHATHCS 10 MaTTartis 1 Horo Jirofiedl y 60poTh0i MpoTH NaHy-
BanHs CeneBkina B [3paimi [5]:

Tooi 0o Hux npucmana epyna Acuoeis, naiugiogasicniwiux 8 I3paini, —
Koorcer 6iooanuil 3axkonosi (1 xuura Makaseis 2:42).

Lo Bpakae HaiibimbIIe — TO 1€ OOMOBUI TyX YPUBKY 1 TOU (PAKT, 110
1l «1o00XKHI» Oy 3/1aHi 310paTy 3Ha4HY BilichbKOBY cuity. Llst nymka mae
CBO€ TIPOZIOBKEHHS B 2-iif kKHM31 MakaBeiB, sika 3aKIIMKae oroocutu lymy
MaxkaBes IXHIM BOXKIEM:

Ti 3 wo0eis, axi 36ymuca cudesamu i akumu eepxosooums FOoa Maxka-
8eliCbKULL, MAIOMb MILKU GIUHY ma 6yHm Ha Oymyi ti e daiomb Llapcmey
saoicumu cnokitno (2 Kaura MaxkagseiB 14: 6).

[pumyckatoTh, 1O 1Ii paHHI XaCHIX MaJld BUHITKOBO KOPCTOKHH Xa-
paxTep. Xo4a OCHIIaHHS Ha XacH/IiB B KHATax MakaBeiB He Mae MpsSMOTO
MOCHUJIAHHS HA Te, 10 BOHH TOBCTAIHU 3aJJisi TOrO a00 BOKOBATH IPOTH
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Ceneskina 3a yaciB AHTioxa [V, mpore npuIyckaoTh, 10 BOHH BXe ic-
HyBaJId B ToM 4ac [6]. BificbkoBe IPOTHCTOSIHHS He OYyJI0 iXHBOIO METOIO,
moHalMeHIe Ha rmo4darky. OTxe, MH MOXKEMO TIPHUITYCTUTH, 1[0 HAa3HBa-
1041 pPaHHIX XacHiB BOMOBHUYNMH € MepeOiTbIIeHHIM. BoHI, MOXIIHBO,
BJAITKCS JI0 )KOPCTOKOCTI MepeJt JINIEM MepecitilyBaHb napst AHTioxa.

Lle 3ayBayKeHHS € pEJEBAHTHHUM, OCKUIBKH HOTO MIATPHMY€E 3HaYHA
KIUIBKICTb HAyKOBIIB, SIKi HABITh CTBEPIXKYIOTh, 10 BOMOBHUYI XaCUAN Y
rmoBcTaHHI MakaBeiB ciTiji BiApi3HATH BiJ HE BOWOBHHYHX, MI3HIIINX TPy
«mmo0oxHNX». Lli mi3Himi xacuan Oynmu OnMM3bKi 10 CBITY MyApemiB, sKi
XapaKTepHU3yBallH iX SIK JHOJCH ITOO0KHOTO XapaKTepy, TOMY HaBiTh BaXKKO
VSIBUTH, 110 BOHU MOTJIH O B35TH 30pOI0 B PYKH 32 OY/Ib-SIKHX OOCTAaBHH.
Mmyens Cadpait Ta iHII AiIUIN HaBITH 10 TOTO, IO IPSMO TIOB’SI3YIOTh
MMi3HIX, He BOWOBHUYMX XacHiB i3 icropuunuM Icycom [7]. Cadpaii,
Heitig @mrocep i I'e3a Beprec, 3a TOHATBHICTIO Ta 3MiCTOBHHM HAIIO-
BHEHHSIM, IPOBOIATH Mapanens Mixk Icycom 3 HoBoro 3amoBiTy i numu
«pEOPraHi30BaHUMM» XacuaamH [8].

I[e;nci HayKOBIIi 3a3HAYarOTh, 10 HEH PyX XacH/iB CIIPSIB TOCHUICHHIO
pemrmHoro (danaTH3MYy, TBOPSUH Uyjeca [9]. Inmme nmuTaHHs B TOMY, 4K i
XacCH/IM ICHyBaJIM B3aralli, OCKUIbKH BiZICYTHI HaJiiHI JpKepena, ki O mij-
TBEPIKYBAJIM TaKy JyMKy. S| Oepychk cTBeppKyBaTH, IO I Mi3HI TBOPII
qyJec, BKIIOYHO 3 [cycom, Oynmu XacupaMu, O4eBUAHO MPSIMUMHE Hala-
KaMHU MaKaBEHCHKHUX XacHJIiB.

[Mpuryckarouu, 0 TaKi JHOIH BXOTUIHU JI0 PYXY «ITOO0KHUXY, HAIIPY-
YKEHHSI MK IUMH XacuJaMu (BKJIIOYHO 3 Icycom) Ta iHIIMMH 110 paBiHic-
THYHUMH MyJpersamu nogano B Xoni xa-Mearens (Honi ha-M’agel), siko-
rO BB2)XKAIOTh XaCHJIOM, SKHH ITiJ] YaC TPUBAJIOI 3aCyXH HAMAaJIFOBAaB KOJIO
B TIUTIOI, CTaB Y II¢ KOJIO 1 3aBUB, IO BiH HE 3PYIIUTH 3 MICIIS, TOTIOKA
BceemoryTHiit He nonie gor. I[lepenosinaroTs, mo Myapeis, Llnvon 6ex
[lera, mpokisiB O XOHI 3a Take 3HEBAXKIIMBE CTABJICHHS, SIKOM HE TOM
¢axT, mo bor mocmyxas Horo sik 6aTpko ciryxae cuna [10].

Croci6 MamoBaTH KOJIO CMEpTi cTae Ounbll iH(OPMATUBHUM, KOJIH
CTOCY€ETHCS BIIMIHHOCTEH Mi’K PaHHIMUA BOHOBHHYHMH Ta Mi3HIMH TaIlH-
dicrepkumu xacunamu. Mocudy Mragiit nuime, mo 61u3pKk0 63 POKy 10
P.X. mig yac Mi>kycoOHoi1 BitiHu Mixk Apuctroyiom II i Xipkanowm 11, Xoni
OyB yB’s3HeHMI octaHHIM. Toil i monpocuB XoHi momonuTHCca bory Bix
fforo imMeHi i mpoTu Horo Boporis. Bianosine XoHi € THIIOBOIO JUIS HE BO-
HWOBHHUYMX, MI3HIIIE «3MiHEHHX» XacudiB: «[ocmomu, TBopenps Beecsity,
OCKIJTBKH OTOYCHI 1 Ti, XTO IX OTOYUB € TBOIM HAPOIOM, TO s mporry Tebde
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He BiNOBinaTH Ha MoNMUTBY 371a». Mocud Mnagiit mume: «Moro kameny-
BajM 10 cMepTi» [11].

Po3Binuyioun BoiioBHn4icTh Icyca. Kpocan, Tak camo sx i ['eza Bep-
Mec, CpuiMaloTh Icyca B KOHTEKCT TpaaMIil 4yd0 TBOPEHHS, siKa KOpi-
HUTBCS B po3M0OBiAax mpo imo Ta €nnces [18].

Jocmigauk maii 3a3Havyae, mo I 0COOMCTOCTI Oy KepoBaHi abco-
TOTHOIO BOXkoTo cHito10, HE3aIeKHO Bij BIUIUBY PUTYaTIB Ta IHCTUTYILI.
YapiBHUK Ma€ 0COOMCTY CHILY, BiH MPOTHCTOITh OyAb-SKOMY CBSIIEHHUKY,
TpPOMaJICEKOMY JIiZiepy YW HaBiTh Xpamy. Pobora dapiBHHKa, Ha JyMKYy
Kpocana, ynoniOHIO€ThCs peniriiiHomy 6anautusmy [19].

Sxmo npurmyctuTH, mo Kpocan npaBuii, To 9¥ CIIil HAM PO3MEXKOBY-
BatH Icyca Ta xacuaiB? Um, MOXIHBO, TOAI HEe Oylo B3araji HisSKUX Xa-
cuiB, a Oyiu Juine yapiBHUKU? B KiHIIeBOMY aHami3i 0arato 3ajieXHTh
BiJl TIPAaBANBOCTI PaOMHCHKOI JIiTepaTypH, 3BaXKaro4H Ha Te, IO TOYHUI
nepios iCHyBaHHA XaCUiB HEMOXKIIUBO BU3HAYHTH.

[HIMIA IEPEeKOHIINBUI apTyMEHT IOJISITa€ B TOMY, 110 BIIACHE MOHSATTA
Xacuod 3 9acoM 3MIHIOBAJIOCh, Bij Oi0iiTHOTO ONMUCY MpaBegHOl JIOIUHA
10 ToO0XKHNX €BpeiB nepiony MakaBeiB, sIKi IpHEAHATNCS 10 TOBCTaHHS
npotu CeNeBKina, 10 THX, SKi Oy BUHATKOBOI CBSITOCTI Ta YHCTOTH, Y
MO€HAHI 3 MICTHKOIO Ta acke3010, mepiony TaHaxy i HaBiTh 3HAYHO Ii3-
Hime [20].

51 BBaxkaro, 10 HeOOTPYHTOBAHO HABITh MPHUITYCKATH, IO TTi3HI XaCHIH
(mo sixux HanexxaB XoHi Ta, iMOBipHO, Icyc) He icayBanm [21].

VY nocnimkeHHsax mpo Icyca romoBHa mpoOiiemMa MmoJsrae B TOMY, IO
HOro HaMararoThCs IMOJaTH B TOMY abo iHmIOMY CBiTJi. 3a aHAJOTi€0 3
OararbMa iCTOpUYHMMH OcOOaMM (BBaXkaro, 1o Icyc OyB iCTOPHUYHOIO
MOCTATTIO), TIPaBIUBa KapTHHA — HabaraTo ckiagHima. Bigkunata Oymab-
SIKUH HATAK HA BOMOBHMYMI HAITIOHATI3M y OMOBiIAX mpo Icyca Ta itoro
BUYCHHSX OyJ10 0, IOHAMEHIIIe HalBHO, a 3 IHIIOro 00Ky, OyJI0 O Tak camMo
XMOHO CTBEP/KYBATH, IO BiH OyB CTOBiICOTKOBHII (paHATHK, SIKOTO CTpa-
THJII 32 T APUBHY, aHTUPUMCBKY IPONaranmy.

BucnoBku. Ot1xe, 51 cripoOyBaB 3Bake€HO po3iOpaTncs, SK MH pO3yMi-
emo xacuaiB (Ta Icyca 3 Hazapera), 3Baxaroun Ha IXHE CTaBJICHHS JI0 Ha-
CHWJIbHHUIIBKAX METONIB 00poThOH. [liTkoM OYEBUIAHUM € Te, IO MPOCIIaB-
nernit Hazopeit OyB TicHO 1moB’s3aHUil 3 iygaisMom mnepiogy no Tanaxy,
SIKOTO CTIIPUIIMaiM B MPSIMOMY CeHCI K yapiBHUKa. OnHak, O0ymno 0 XuOHO
300pakaTu HOTO SIK PaJUKaIbHOTO MOBCTAHII, SIKOTO [poJ 3HUIIUB SIK 3a-
rpo3y PumMcrkomy manyBaHHIO.
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3aBasgku pykonucam MepTBOro MOpsi MU MAeMO SICKPABHM IPUKIIA]
TOTO, SIK CEKTAaHTCHKUI PyX NOTPUMYBABCS CYBOPHX MPUHLMUIIB MOOOXK-
HOCTI, a 3 IHIIOTO OOKY, BUKOPHUCTOBYBaB boXKy mormoMory 3aaiis cripaBu
3BUIBHEHHS Hapoay BiJ PHMcBKoro sipma.

Cxoxe Ha Te, IO CEKTaHTH MepTBOro Mops CHpaBIi AOTYUHIINCS
JI0 BEJIMKOTO ITOBCTAHHS MPOTH PuMy, 10 MiATBEpKYIOTh apXeoJorid-
Hi CBiJJueHHsM (parMeHTiB pyKomuciB, 3HaigeHnx B Macani. Ha ixHro
IYMKY, Ile Majia OyTH aroKaliNnTHYHa BiifHa, SKy BOHHM OYiKyBaJH, a IXHS
ydacTb B Hill HISKMM YMHOM He CITiBIIajajia 3 iXHIM paHHIM manugizmom.
Sx6u Icyc sxuB TpbOMa CT.MH 10 TOMY, YH BiH O JOIYYHBCS 10 TOBCTaH-
Hs? Lle muTaHHS 3aCIyTOBY€E HA TIIHOOKE JOCIiKEHHS.

Kenneth Hanson,
Ph. D., Professor of Judaic Studies at the University of Central Florida,
Orlando, the USA

«THREADING THE NEEDLE»:
THE HASIDIM, ANCIENT «ZEALOTRY» AND THE NAZARENE

The origin, composition and character of the pious Jewish sect of late antiquity,
the so-called hasidim ha-rishonim, as attested in rabbinic literature, is as mysteri-
ous today as when the Talmud was first redacted. It has been suggested that these
pious Israelites arose as a fiercely militant response to the Antiochan persecution
of the second century B.C.E., only to reappear a century later as a non-militant
movement, known for cultivating a special familiarity with the Divine Presence. The
former were said to have been scrupulously observant in matters of ritual purity;
the latter much less so, emphasizing instead the performance of good deeds. There
has been considerable speculation that Jesus of Nazareth was related to this re-
organized group of pietists, making him likewise opposed to violence or militancy.
Is it correct, however, to posit a distinction between early and later Hasidim on the
basis of their relative militancy or lack thereof? I will assert that these later sectar-
ians, arguably including the Nazarene, might have been just as likely to take up arms
as their forebears of the Maccabean age, as long as there were a cause of sufficient
gravity. Consequently, we need find no contradiction in Jesus the Jew, as a histori-
cal personage, being allied with the Hasidim, as some have speculated, while at the
same time being broadly sympathetic toward the anti-Roman agitation of his day,
that would ultimately erupt as the Zealot-lead revolt of 66 — 70 C.E.

Reconstructing the Hasidim. One of the most curiously enigmatic of
all the sectarian movements thought to have existed in the second Jewish
Commonwealth is referred to in textual sources from the period as the
«pious» — the Hasidim. Who were these Hasidim and when do we first
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encounter them in ancient Israelite society? The reconstruction of the Ha-
sidim as a sectarian group is certainly a daunting task, but one that has sig-
nificant implications with respect to serious research of the Second Jewish
Commonwealth and its multiple sectarian movements.

We first come upon the Hebrew term /hasid in the texts of the Scrip-
tures, though it appears to be a generic reference to people of piety and
upright character, especially individuals considered consecrated and set
apart from others [1]. Millar Burrows went as far as to speculate that there
was a diffuse pietistic/ ascetic tendency that expressed itself as early as the
Rechabite sect of Jeremiah 35:6-7, surfacing again in the later psalms as
the «poor» who trust God for their salvation [2].

We might indeed ask: if such a group of pietists existed (whether or
not they are mentioned in the psalms), might they have become the core
of those who formally came to be known as the Hasidim, the first recorded
mention of whom is found in the book of 1 Maccabees? [3]. A possible
reference to those «freedom fighters» may be found in Psalm 149, which
praises a group of fighting «saints» :

Let the saints (hasidim) exult in glory, let them sing for joy upon their
beds. Let the high praises of God be in their mouth, and a two-edged
sword in their hand; To execute vengeance upon the nations, and chastise-
ments upon the peoples; To bind their kings with chains, and their nobles
with fetters of iron, 1o execute upon them the judgment written; He is the
glory of all His saints (hasidim). (Psalm 149:5-9).

This passage would certainly befit the second century BCE struggle
against Seleucid oppression. Some scholars argue that these hasidim,
along with certain other references in the book of Psalms, in fact represent
those who fought alongside the Maccabees from 168 to 164 BCE. The as-
sumption, as well as the difficulty with this line of reasoning, is that this
and other such psalms were indeed the product of the mid-second century
BCE [4]. That of course is far from certain. It is nonetheless possible that
the Hasidim of the Maccabean revolt were either the same group, or grew
out of the same group mentioned in Psalms.

Early Militants and Later Pacifists? Importantly, one passage makes
direct mention of the Hasidim (referred to by the Greek term Assidaioi),
with respect to their decision to join Mattathias and his company in their
struggle against Seleucid domination of the land of Israel [5]:

Then was assembled to them the congregation of the Assideans, the
stoutest of Israel/ «exceedingly forceful», every one that had a good will
for the law. (I Maccabees 2:42).
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What strikes us immediately is the militancy of the passage, and the
fact that these pietists were said to be capable of assembling a sizable
military force. That idea is bolstered by a separate account of the same
events, in 2 Maccabees, which goes as far as to declare Judah Maccabee
as their «captain» :

They among the Jews that are called Assideans, of whom Judas Mach-
abeus is captain,

nourish wars, and raise seditions, and will not suffer the realm to be in
peace. (2 Maccabees 14:6).

It is therefore assumed that these early Hasidim were of an exception-
ally violent character. However, it is noteworthy that references to the
Hasidim in the books of Maccabees do not indicate that they arose for
the purpose of battling the Seleucids under Antiochus IV, but rather sug-
gest that they were already in existence, having galvanized for some other
reason [6]. Militant warfare was therefore not their raison d’étre, at least
at the outset. Accordingly, we might well argue that to call these early
Hasidim militant by nature amounts to an overgeneralization. They may
simply have turned to violence in the face of the Antiochan persecution.

This observation is particularly relevant, given the notion, advanced
by a number of scholars, that the militant Hasidim of the Maccabean re-
volt are to be distinguished from a later, thoroughly non-militant group
of pietists. These later Hasidim were presumably akin to the world of the
Sages, who reference them as men of such reverent character that one
would be hard pressed to imagine them taking up the sword under any
circumstances. Shmuel Safrai and others have gone as far as to make a
direct link between the later, presumably non-militant Hasidim, and the
historical Jesus [7]. Safrai, as well as David Flusser and Geza Vermes,
linked the Jesus of the New Testament in tone and substance with these
«reorganized» Hasidim [8].

Some point out that this particular movement of Hasidim were known
for having fused religious zeal with the working of miracles [9]. Others
question whether these «Hasidim» existed at all, due to a paucity of reli-
able sources. I will argue that this later crop of miracle workers, including
Jesus, were indeed Hasidim, perhaps the direct offshoots of the Macca-
bean Hasidim. I will also assert that while they might have adopted differ-
ent attitudes than their forebears with regard to various matters (including
ritual purity), they were not necessarily less militant or «zealous» with
regard to national liberation.
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Assuming that such individuals comprised an authentic pietistic move-
ment, the tension between these particular Hasidim (Jesus arguably in-
cluded) and other pre-rabbinic Sages is exemplified in Honi ha-M’agel
(generally considered a Hasid), who, during a long drought, audaciously
drew a circle in the dust, stood in the center, and declared that he would
not move until the Almighty sent rain. We are told that the pre-tannaitic
sage, Shimon ben Shetach, would have excommunicated Honi for such
disrespectful behavior, were it not for the fact that God listened to him
«like a father listens to his son.» [10].

The manner of the Circle-Drawer’s death is even more telling when
it comes to distinguishing between early militant and later pacifistic Ha-
sidim. Josephus records that around 63 BCE, during the internecine war-
fare between Aristobolus Il and Hyrcanus II, Honi was taken prisoner by
the latter and asked to offer prayer on his behalf and against his foe. Ho-
ni’s response typifies the non-violent approach of the later «reorganized»
Hasidim: «Lord of the universe, as the besieged and the besiegers both
belong to Your people, I beseech You not to answer the evil prayers of
either.» Josephus continues: «He was thereupon stoned to death.» [11]. It
is certainly tempting to compare the much-vaunted nonviolent approach
of Jesus with that of the Circle-Drawer, and view them both as Hasidim of
the post-Maccabean variety. This is nonetheless far from conclusive, giv-
en the fact that such characters are never called «Hasidim» per-se. Some
prefer to characterize them as «charismatic solitaires,» at the margins of
the early rabbinic movement [12].

But however tempting to compare Jesus with Honi ha-M’agel, and to
see them both as non-militant, pacifistic pietists, it is equally important to
recognize the dramatic difference between the events driving the Macca-
bean revolt and those involving two brothers squabbling for succession to
the throne of Queen Shlomzion. We need see no contradiction between the
full-throated support of the Maccabean freedom fighters by the early Ha-
sidim and the seemingly pacifistic response of at least one of their spiritual
descendants to the fratricidal conduct of Aristobolus II and Hyrcanus II.

The Hasidim in Rabbinic Literature. As with the story of Honi,
much of our analysis depends upon rabbinic literature, which specifically
mentions a group of pietists known as hasidim ha-rishonim (the «pious
men of old» or «first Hasidim»), who were said to be rigorous in observ-
ing the Torah, even beyond its literal sense. The Mishnah (Ber 5:1) and
the Babylonian Talmud (Ber 32b) depict them as emptying their minds
and directing their hearts to God an hour prior to prayer. Other scrupulous
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conduct is said to have involved attaching fringes to the corners of their
garments after only three handbreadths had been woven, consorting with
their wives only on Wednesdays in the hope that a child would not be born
on the Sabbath, and burying thorns and broken glass at three handbreadths
to avoid the possibility of doing harm to others (B K 30a). It was even said,
according to a late post-talmudic tractate (Sem 3:10) that some perished as
a result of purging themselves, so as to enter the world to come in a state
of ritual purity. But which Hasidim were these, those of the Maccabean
era, or those to whom Honi ha-M’agel belonged?

While such accounts were composed long after the fact, they are at the
very least evidence that although such pietists (ha-rishonim) no longer
existed as a distinct group by the time the Mishnah was redacted, they
were nonetheless believed to have been extremely zealous for the law.
The lingering question is whether both groups of Hasidim (the allies of
the Maccabees and their reorganized counterparts) were equally zealous
in the pursuit of peace.

Safrai argues that Talmudic examples of the later, non-militant class
of Hasidim include the the Galilean disciple of Yohanan ben Zakkai (fa-
mously non-militant in his own right), Hanina ben Dosa, who was re-
counted in the Mishnah as praying over the sick (as Jesus was said to do
in the Christian Gospels), announcing who would live and who would die.
When asked how he could be certain, he would reply that if his prayer
were «fluent» in his mouth, he knew it had been received; otherwise it was
rejected (bBer 34b). Some have also found parallels with the worldview
of the Hasidim in certain parables appearing in rabbinic literature. A case
in point relates to the issue of whether study took precedence over good
deeds or vice versa. The later Hasidim stressed the redemptive role of ac-
tion, as expressed, not surprisingly, by Hanina ben Dosa:

He in whom the fear of sin takes precedence of wisdom, his wisdom
will endure; but he in whom wisdom takes precedence of his fear of sin,
his wisdom will not endure (M Ab 3:11)[13].

This theme is also prominent in the teaching of Jesus: «Let your light
so shine before men that they may see your good works...» (Matthew
5:16) [14]. This was also the position of Shimon ben Gamaliel (though
later overturned by the Sages in 120 CE), who classically declared: «Not
learning but doing is the chief thing» (M 4b 1:17).

Likewise, in Tanna debe Eliyahu Rabbah 17, it is said that the man
whose deeds exceed his wisdom is blessed [15]. The «Torah» of Jesus
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therefore appears to coincide closely with that of the Hasidim, leading not
a few scholars to conclude that the Nazarene was himself a Hasid.

A Question of Sources. For their part, the Sages may well have en-
gaged in a good deal of rewriting history, in order to depict the whole of
Israelite society (save the despised Zealots) as lovers of peace and «pur-
suers of peace» (in rabbinic parlance rodfei shalom). Their motive was
doubtless for internal consumption as well, to discourage the kind of re-
belliousness among the people that had brought on these catastrophes in
the first place. Indeed, the entirety of rabbinic literature is largely void of
references to the Zealot faction, almost as if they never existed. The vio-
lent aspects of other societal currents would be downplayed by the Sages,
while emphasizing, in the case of the Hasidim, only their piety.

Returning to the language of 1 Maccabees, is the expression — «ex-
ceedingly forceful» — inconsistent with depictions of the later Hasidim
as pious men of peace? The same question is pertinent when it comes to
one of the «four philosophies» described in some detail by Josephus — the
Essenes. Philo paints the Essene sect with a pacifistic brush, insisting that
there were no makers of weapons or armor among them [16]:

Pliny the Elder also references the Essenes, depicting them as celibate
hermits [17]. We must of course recognize that Essene authorship of the
Dead Sea Scrolls remains very much in debate, but it is undeniable that the
Qumran texts themselves contain elements that are tonally violent in mul-
tiple passages, and this fact may provide a solution to the seeming dispar-
ity between the early Hasidim and the supposedly non-violent later variety
of pietists. I would argue that we might understand the Hasidim, like the
Essenes (though not identical with them), as being capable of militarism
and warfare (when done in the context of religious zeal) while at the same
time being «pursuers of peace,» even naively so, witness their withdrawal
from the ongoing revolt as soon as the Aaronide high priest Alcimus was
appointed. Such an ideology — torn between militancy and pacifism — is
not as incongruous as we might imagine.

Demilitarizing Jesus. Considering the clear reluctance of the Sages to
endorse warfare, I would suggest that pacifistic portrayals of pious indi-
viduals such as Honi may well amount to anachronistic reinterpretations,
at least on some levels. John Dominic Crossan agrees that Talmudic por-
traits suffer from anachronism, though he asserts that Honi should not be
identified as a charismatically gifted Hasid at all. Rather, he views him as
a magician operating outside establishment religious circles, especially
since such individuals do not appear to have been defined by their strict
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observance of the law. Crossan, in the same vein as Geza Vermes, sees
Jesus in the context of the same miracle-working tradition, rooted in the
stories of Elijah and Elisha [18]. He further points out that these same
individuals are said to have been guided by unmitigated divine power,
unmediated by and independent of normative rituals and institutions. The
magician appears as a personal or individual power, in opposition to any
priest or communal leader, or to the Temple itself. The work of the magi-
cian, as Crossan sees it, amounted to religious «banditry.» [19].

If Crossan is right in this regard, should the identification of Jesus with
the Hasidim also be abandoned? Were there no «Hasidimy» at all, only
«magicians» ? In the final analysis, a great deal depends on the veracity
we attach to the rabbinic material, considering that the precise period of
the hasidim ha-rishonim is impossible to determine. A more cogent argu-
ment is that the concept of the Hasid evolved through various stages, from
the biblical description of the righteous person, to the pietists of the Mac-
cabean period, who joined the revolution against the Seleucids, to those
of unique sanctity and holiness, combined with mystical and ascetic char-
acteristics, of the tannaitic and later periods [20]. It is not unreasonable
to assume that some of the details regarding the Hasidim may have been
skewed by the agenda of the Sages, but I would argue that it is unwar-
ranted to assume that the later Hasidim (to whom Honi and possibly Jesus
belonged) did not exist [21].

In a different context, when it comes to the attitude of Jesus and his fol-
lowers toward militancy, a careful review of early Christian sources seems
to suggest a similar skewed portrait. Just as the Sages were determined to
recast Judaism as a religion of peace, a similar process of «demilitarizingy»
a textual tradition is likely to have taken place among those who recorded
the «Torah of Jesus,» as expressed in the Christian Gospels. The Christian
patriarchs (following in the venerable footsteps of the apostle Paul) were
just as determined to avoid the impression that they represented any threat
to Roman rule.

With regard to Jesus research as a whole, I would argue that the main
problem is the attempt to cast the Nazarene in one mold or another. As
with many historical figures (assuming Jesus to be historical), a truthful
picture is much more complex. To dismiss any hint of militant nationalism
in the narratives and/or teachings of Jesus is at best naive, but it is equally
mistaken to claim that he was a full-throated Zealot, who was executed for
his subversive, anti-Roman agitation.
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Conclusion. In sum, I have attempted to «thread the needle» in terms of
how we are to understand the Hasidim (and Jesus of Nazareth) in relation
to their attitudes toward violent militarism. It seems clear enough, Crossan
notwithstanding, that the illustrious Nazarene was too much linked to the
pre-tannaitic Judaism of his day to be categorized merely as a «magician.»
But it is equally misleading to cast him in radically insurrectionist, Zealot
tones, as if he were one with Hezekiah the Galilean, whom Herod had
murdered, as a threat to Roman hegemony.

Thanks to the Dead Sea Scrolls, we have a vivid example of how a sectar-
ian movement could be devoted to strict piety while at the same time implor-
ing divine aid in the cause of liberation from the Roman yoke. It is likely in
the end that the Dead Sea sectarians did indeed join the Great Revolt against
Rome, given the archaeological evidence of scroll fragments discovered on
Masada. In their minds this must have been the apocalyptic war they had ex-
pected, and their participation in it is by no means inconsistent with their ear-
lier «pacifism.» Had Jesus lived three decades later might he too have joined
their cause as well? This question deserves a great deal more reflection.
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