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Purpose. Romanticism as a movement developed in Germany, where, becoming the philosophy of time in the
18th-19th centuries, spread to all European countries. The "mobility” of the Romantic doctrine, its diversity, some-
times contradictory views, attitude to man as a free, harmonious, creative person led to the susceptibility of this
movement by ethnic groups, different in nature and mentality. Its ideas found a wide response in Ukraine with its
"cordocentric"” type of culture in the early nineteenth century. Since the peculiarity of "Ukrainian Romanticism" was
its "literary-centric" nature, the purpose of this study is to analyse and comprehend the place of man in the national
philosophy and literature of this period. Accordingly, the main tasks of the work are as follows: to determine the main
features, the nature of Ukrainian Romanticism; to trace the main vectors of comprehension and image of man in the
literature of this time. Theoretical basis. The ideas of European Romanticism (as a philosophical-historical and gen-
eral cultural movement) were creatively rethought and assimilated during the emergence of new Ukrainian literature.
It provided samples of highly artistic works, unique names of talented writers — creators and thinkers, who in their
works reflected the philosophy of time. Based on the works of F. Schlegel, partly E. Husserl, M. Heidegger, K. Jas-
pers, Romanticism in the Ukrainian humanities, in terms of philosophy, culturology, as well as at the intersection with
literature, was studied by T. Bovsunivska, Y. Hrybkova, S. Efremov, N. Kalenichenko, S. Kozak, T. Komarynets,
D. Nalyvayko, Y. Nakhlik, 1. Ogorodnyk, V. Ogorodnyk, A. Sinitsyna, D. Chyzhevsky, M. Yatsenko, E. Kyryliuk,
M. Biletsky, D. Dontsov, S. Efremov, G. Kostyuk, S. Krymsky, Y. Sherekh and others. Originality. The authors of
the article prove that Romanticism in Ukraine, being "literary-centric" inherently, having absorbed the main ideas and
features of European Romanticism, has its own features and vectors of formation and development. Man in this kind
of movement, thanks to the means of art, appears very clearly as a spiritually rich, sensitive, vulnerable and strong
person. For him or her, the highest value is freedom, the ability to make freely independent fateful decisions. Conclu-
sions. Ukrainian writers, reflecting the philosophical ideas of Romanticism, saw in man a harmonious combination of
"natural™ and "social", through which he indirectly carries out his own national existence. In addition to the objective
realities of the external world, in their works, Romantic writers appeal to the subjective, internal, spiritual, "ideal”
world of the hero, who interacts with reality through his own system of values. At each level of development of the
humanities and methodology of cognition, this allows a new reading of these works.

Keywords: man; personality; spirituality; Romanticism; "literary-centric" model of Ukrainian Romanticism;
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Introduction

The beginning of the 19th century in philosophical science was marked by new approaches to
the philosophical understanding of reality, dominated by humanistic tendencies, irrationalism (as
opposed to Enlightenment rationalism), anthropocentrism and subjectivism.

Romanticism as a philosophy and ideology of time, born in Germany, flooded Europe in the
18th century and spread in Ukraine in the early 19th century. The joint work of the brothers Au-
gust and Friedrich Schlegel, the activities of the representatives of the Jena Romantic circle, led
by F. Schlegel, counterposed their modern thinking and ideology to "classical™ and ancient phi-
losophy. The ideal of man (idealism) in German classical philosophy is a "free, integrated har-
monious personality” (Bohutskyi, Andrushchenko, Bezvershuk, & Novokhatko, 2007, p. 205). In
the 19th century, when Romanticism (as a movement) spread in Ukraine, it, based on fairly well-

established principles, still takes on some other forms and colours, is modified. It is clear that the
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formation of the Romantic worldview was greatly influenced by the German idealist philosophy,
according to which, as M. Yatsenko (2005) noted, “the world (universe) is a living dynamic
whole, in constant motion and change, in the struggle of contradictions, which in the synthesis
act as its wealth™ (authors’ transl.) (p. 235). Romanticism became not just a denial of the old, but
a response to the events and ideology of time. W. Busch wrote in this regard:

Romanticism is rightly considered a reaction to the decisive turn of the
New Age, the Great French Revolution, and especially the defeat of its
absolute claims. It becomes in literature and art history a sign of a com-
pletely new phenomenon, which in its later conservative form will be
seen as the antipode to everything classic. (authors’ transl.) (Original
quote: "Die Romantik, zu Recht verstanden als Reaktion auf den
entscheidenden Einschnitt der Neuzeit, die Franzdsische Revolution,
besonders aber das Scheitern ihrer absoluten Anspriiche, wird in der
Literatur — wie der Kunstgeschichte als das schlechthin Neue begriffen,
das selbst in seiner spateren konservativen Auspragung als antipodisch zu
allem Klassischen gesehen wird™). (Busch, 1999, p. 39)

At this time, S. Kierkegaard, arguing with the Romantics about the concept of irony as "open
dynamics of the world and knowledge™ and turning to the "Socratic" irony "as an alternative", de-
veloped existentialism, which actualized the understanding of human existence as a unique spir-
itual person able to make a fateful choice and to be responsible for it, whatever the choice.
V. Stetsenko (2010), analysing the works of the scientist, noted that for him “existence is the core
of the human "Self", thanks to which the "Self" appears not just as a separate empirical individual
and not as a "thinking mind" [...], but as a specific unique personality” (authors’ transl.) (p. 47).

The teachings of S. Kierkegaard were continued by F. Nietzsche, W. Dilthey, A. Bergson,
E. Husserl, M. Heidegger, K. Jaspers, A. Camus, J.-P. Sartre and others. In the semantic field of
existentialism, they raised the problems of subjectivity and individualism, which are also inher-
ent in romanticism. According to I. Malyshivska and O. Trotsenko (2018), "the basis of existen-
tialism is the problem of human existence, his inner world and the personal crisis in which he
found himself" (authors’ transl.) (p. 222). Man rethinks his own being and himself in this being.
Existentialists considered freedom to be the greatest value in human life. According to them, its
loss ("drama of freedom™) causes tragic consequences. Therefore, in the period of the rise and
development of Romanticism "the leading problem is the tragic fate of man, the cult of mental
suffering, the sharp opposition to dream, ideal and reality” (Yatsenko, 2005, p. 237), which are
the features of existentialism.
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Already A. Camus and J.-P. Sartre embodied this understanding of human existence in works
of art, seeking to show and understand the reasons for the unhappiness of their heroes’ lives.
Their novels "The Stranger” (A. Camus) and "Nausea™ (J.-P. Sartre) are considered to be the first
classical examples of existentialist prose. This movement is the most fully represented in Ukrain-
ian art by the works of writers of the 1920s and 1930s of the 20th century. (V. Pidmohylny,
V. Domontovych, I. Bagryany, T. Osmachka, V. Barka, etc.). In literary criticism, reflections on
the philosophical analysis of works of art are found in the works of M. Biletsky, D. Dontsov,
S. Efremov, G. Kostyuk, S. Krymsky, S. Pavlychko, Y. Sherekh, and others. Obviously, within
the current interdisciplinary research such a stream as "philosophy of literature” is up to date.

The ideas of European romanticism (as a philosophical-historical and cultural movement)
were creatively rethought and assimilated even earlier, in the Romantic period of the emergence
of new Ukrainian literature. It provided samples of highly artistic works, unique names of talent-
ed writers — creators and thinkers, who in their works reflected the philosophy of time.

Romanticism in the Ukrainian humanities from the point of view of philosophy, culturology,
as well as at the intersection with literature, was studied by T. Bovsunivska, M. Bratasyuk,
G. Verves, Y. Hrybkova, M. Zerov, S. Yefremov, N. Kalenichenko, S. Kozak, T. Komarynets,
N. Krutykova, N. Mykhailovska, D. Nalyvayko, Y. Nakhlik, G. Nudha, I. Ogorodnyk, V. Ogo-
rodnyk, E. Sverstyuk, A. Sinitsyna, D. Chyzhevsky, M. Yatsenko, E. Kyryliuk and others.

Purpose

The purpose of this study is to analyse the philosophical "literary-centric" model of Ukrainian
Romanticism in terms of its polysemantic and diverse human dimension. Accordingly, the main
tasks of the work are as follows: to determine the main features, the nature of Ukrainian Roman-
ticism; to trace the main vectors of comprehension and image of man in the literature of this
time; to outline the assimilation of the ideas of European philosophy inherent in this movement,
as well as the special features of Ukrainian Romanticism, embodied in literary works.

In the work, we resorted to such methods as analysis and synthesis, comparative and interdis-
ciplinary methods, as well as historical-comparative method, the principle of historicism.

Statement of basic materials

Ukrainian Romanticism is "literary-centric” inherently, because, due to the insufficient devel-
opment of the actual philosophical doctrine, it is progressive writing that embodied the philoso-
phy of time in the works of art, initiating a new period in the development of our literature in the
late 18th — early 19th century. The literature works of Ukrainian authors are characterized by the
set of features that are generally characteristic of the Romantic movement: irrationalism, lyricism
(even if we talk about prose), the consonance of human existence with the existence of nature
and national existence (appeal to folklore), reflection of feelings, idealization of human relations
(resulting in emergence of a separate genre — idyll). But at the heart of these features there is a
man, his or her life, character, daily routine, defeats and victories, sadness and joy. In the ana-
lysed period, the literature, its characters, approaches to their image change so much that T. Zhu-
zhgina-Allahverdian and S. Ostapenko (2020) propose to distinguish a separate branch in an-
thropological science — "Romantic anthropology”, because, in their opinion, "the reflective man
is represented by the Romantics not only in his "duality” and in the struggle with himself, but
also in the diversity of relations with the world" (authors’ transl.) (p. 166). M. Yatsenko aptly
wrote about the human dimension of Romanticism:
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Given the unity of the macrocosm and the microcosm (of man), Roman-
ticism placed man at the centre of the intersection of world forces and
laws, inseparable from nature, society, destiny and God as an eternal life
force. Because man is a part of the all-encompassing nature and, thus,
contains cosmic forces, he appears individually-valuable and unique with
the autonomous psychic world. His consciousness is not limited to the
realm of the mind, as the enlighteners claimed; the inner essence of man
goes beyond the sphere of practical thinking into the realm of feelings,
intuition, imagination, fantasy, which make it possible to comprehend all
the richness of being, its highest harmony. (authors’ transl.) (Yatsenko,
2005, p. 235)

In the works of the period under study, as indicated, the features of existentialism are already
visible. Obviously, we can talk about the existential features (sensitivity and sensibility) of
Ukrainian literature, starting with the "philosophy of the heart" in the teachings and works of
H. Skovoroda. Some signs of cordocentrism can be traced in the works of writers of the Roman-
tic era — the first half of the 19th century. (M. Gogol, P. Kulish, Anna Barvinok, T. Shevchenko).
P. Yurkevich and P. Kulish embodied this in their philosophical works. L. Nazarevych (2008)
noted that "the existential worldview is spiritually close to the mentality of Ukrainians, so its
penetration into the Ukrainian cultural space was natural™ (authors’ transl.) (p. 9). Apparently,
this is why its features are so organic in the literature of that time. Such "natural”, we can say,
genetic for Ukrainians cordocentrism in its essence presupposes, on the one hand, a close con-
nection with the national cultural tradition, and on the other — inevitably determines anthropolog-
ical studies, as man in this doctrine becomes the centre of the universe.

The period of Romanticism is enriched by national features. National liberation movements in
Central and Eastern Europe influence the crystallization of "I-natio™ and "We-natio" in the peo-
ple’s minds. The assertion of one’s own identity, the interaction of the individual with the national
team became the "face™ of Romanticism, including the Ukrainian one, because man, as a bearer of
individual worldview, according to V. Havrylenko (2020), "occupies a central place in shaping of
the collective worldview", which "can be presented as an integrated phenomenon, because it is
based on a combination of common worldviews of individuals” (authors’ transl.) (p. 74).

The appeal of writers and thinkers to folklore, as the most perfect form and origin of the au-
thor’s work, and to the man of the people as its creator, promotes awareness of individuality,
which, according to S. Krymsky (2003), "forms the highest instance of human self — personality"
(p. 35). Through images, meanings, symbols, archetypal structures of folk art, romantics for the
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first time turn to the problem of depicting the features of national identity and national existence
of man. Their works are written in the Ukrainian vernacular (serving as a basis for the literary
language), which serves as the most powerful identifier of such ethnicity. Therefore, we can
agree with the opinion of T. Bovsunivska (1997) that "in the formation of romantic art an excep-
tional role was played by the focus on imitating the folk spirit", and "this required a deep pene-
tration into folk culture, free operation of conceptual categories of its natural state, so the roman-
tics focus on the study of folk poetry as the only lasting source of folk spirit” (authors’ transl.)
(p. 104). This opinion can be confirmed by the words of M. Yatsenko, who noted:

Being in the centre of universal existence, man in Romanticism breaks
out of the prose of everyday life, the mercantile interests of society, be-
cause empirical material life does not exhaust the limitless possibilities of
existence. Real life, full of freedom and beauty, is in the sphere of spirit
and nature. (authors’ transl.) (Yatsenko, 2005, p. 236)

It is the desire of writers to convey this "folk spirit” that generated not only outstanding
works, but also heroes, characters, real national "mega-images", such as Naum Drot (G. Kvitka-
Osnovyanenko "Marusya” — Ukrainian sentimentalism is believed to be a stage of pre-
romanticism), Colonel Shram, Kirill Tur (P. Kulish "The Black Council") and others. Next to
them there are characters from the lowest social strata of the population, who embody the fea-
tures of the archetypes of the Wise Old (Man of God from P. Kulish’s novel "The Black Coun-
cil"; Perebendya from the poetry of the same name by T. Shevchenko; old man from the stories
"Mermaid" and "Homebody" by Hanna Barvinok; a number of similar images from the prose by
O. Storozhenko), Mother (Katerina, Hanna from the poems by T. Shevchenko "Katerina" and
"Naimychka").

Literally all-encompassing appeal of romantics to folk art, ethnography can be traced in vari-
ous forms of ethnic culture; it has become a kind of standard, model, touchstone of the nation.
As T. Bovsunivska (1997) noted: "In the age of Romanticism, the requirement to culture to be
ethnoculture, to radiate positive nation-building factors is openly set. The virtual meaning of ro-
mantic culture was reduced to the assistance of the ethnos in its formation and reduplication™
(authors’ transl.) (p. 89).

During this period, "populism™ and the reflection of the folk penetrates into all spheres of cul-
ture, all branches of artistic and creative activity: painting, music, etc., not to mention ethnogra-
phy and folklore, which are in the process of becoming ethnographic humanities. Against this
background, the publications of records of folklore works are very noticeable — they are collec-
tions of dumas, songs, fairy tales, legends (M. Tserteliev, M. Maksimovich, A. Metlinsky,
O. Bodiansky, P. Lukashevich, etc.). Regarding the latter, M. Yatsenko (2005) noted that "for
romantics an unsurpassed example of "organic" poetry, higher than the literature of the educated
classes, is folklore, which embodies the national spirit, national characteristics as a manifestation
of the wealth of the universe"” (authors’ transl.) (p. 236). In this, at first glance, colourful, but uni-
fied process, writers try to use, accumulate all the mentioned potential of the means, creatively
rethinking the people’s existence and the existence of the individual in all its manifestations. Be-
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ing essentially a synthetic art, literary creativity due to its mental-verbal and written forms accu-
mulates all the achievements of time and reflects the existence of the people from different
points of view at the level of the literary text. Addressing the origins and interpretation of this
process, R. Markiv stressed that it is marked by

The greatest dynamics in the most important moments of the historical
existence of the people, during the intensified search for the appropriate
spiritual continuum, deep ideological basis for further progress of the
nation and the uniqueness of the national worldview, the expressiveness
of ideological, philosophical, moral and ethical values. In such periods,
the most developed forms of national or social consciousness are max-
imally consolidated in order to solve vital issues of the ethnos exist-
ence. (authors’ transl.) (Markiv, 2013, pp. 20-21)

Fine literature in the Romantic era is very close to folk one. Folklore receptions can be traced
in the author’s work at the level of stylistics, transformation of the poetics of lyrical or prose text,
images, motives, even plots. This creates a new Ukrainian literary tradition, within which, along
with folklore and together with it, the folk worldview and, in general, the cultural experience of
the ethnos are accumulated, preserved and broadcast. The creative activity of romantics affirms
the rootedness of man in his land (homeland), history, language, culture.

The mark of folk character as "the immanent quality of national writing, which testifies to the
ethno-mental and historical essence of each nation, recorded in its language, culture, psycholo-
gy" (Kovaliv, 2007, p. 99) in Romanticism determines the appeal to history (historicism) and
understanding the role of man in history, because, as noted by T. Bovsunivska (2001), "history
can be only national, nationality — only historical™ (p. 223). It was at this stage that P. Kulish’s
first historical stories ("Martin Gak™) and the first Ukrainian historical novel "The Black Coun-
cil" by the same author (a very significant work for this period), T. Shevchenko’s poems
"Haidamaki", "Kavkaz", as well as other deeply historical works, appeared. A. Sinitsyna (2002)
noted that "this evidenced a step from Enlightenment cosmopolitanism to the area of national
history, to the study of national culture specifics, reproduction of the originality of a nation, its
historical and local identity"” (authors’ transl.) (p. 36). Sometimes, deeply immersed in the philo-
sophical and historical outline of the work and using the biographical method, we can determine
a certain relationship between the author and his characters, or at least his attitude to them. P.
Kulish’s novel "The Black Council” can be very revealing here again. Similar features can be
traced between the author of the work and a thoroughly romantic character — Kyrylo Tur. But
this is far from a prototype. The writer sympathizes with all his characters, except Bryu-
khovetsky and Hvyntivka. As Y. Nakhlik noted in more detail:
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He partially sympathizes with the positions of the main characters (Shram
and Somko, the Man of God and Kyrylo Tur, Petro and Lesia), but with
no one — completely. The author balances between different vectors: his-
torical (Shram, Somko), ironic-historical, and ironic-worldly (Kyrylo
Tur), spiritual-existential (Man of God) and hamlet-idyllic, patriarchal-
family (Petro, Lesia), giving preference to none of them. (authors’ transl.)
(Nakhlik, 2007, p. 117)

Characters of the novel, such as Hetman Somko and Colonel Shram, represent the state line
(the role of the individual in history) in the novel, embodying the historical perspective of
Ukraine. However, according to the final of the Nizhyn Council in 1663, this prospect remains
unknown. Therefore, these heroes die, showing their successors a worthy example of how to
fight for their land and state. At the forefront here, there is the so-called "farm" philosophy of
P. Kulish, his idea of the archetypal "Hamlet-Home", which is embodied by Cherevan and his
family. The priority of the constants "Home™ and "Family" for the Ukrainian mentality and cul-
tural tradition is confirmed by the ending of the novel, where the family idyll defines the patriar-
chal family as one of the greatest spiritual values of the people.

The image of the Man of God (kobzar) in P. Kulish’s novel is both interesting and complex in
terms of traditional features. On the one hand, it is thoroughly traditional, and on the other — "his
image seems to demonstrate some resistance to this tradition by gaining a different, deeply philo-
sophical meaning"” (authors’ transl.) (YYankovska, 2016, p. 324). The kobzar should be abstracted
from political events by his blindness, however, walking "without a guide”, he "sees” and knows
more than others, gives sound advice, is aware of everything that happens among the Cossacks, re-
joices, including with "his songs™. He "seems to be a minor character, but he is not perceived at all
as an artistic detail or a "background" image, a certain "decoration of time" or "filling of space". He
appears where and when he is needed” (Yankovska, 2016, p. 324), which allows us to see the arche-
type of the Wise Old Man in him. The existentiality and transcendence of the Man of God vergers
on "cosmopolitanism", but still he remains a unique character, deeply national in his time and space.

Thus, as an example, we have a completely different reading of the work, based on modern ap-
proaches to its analysis, a combination of multidisciplinary analysis, during which we can say, ac-
cording to P. Ivanyshyn (2008), about "interpretation™ and "reinterpretation” of texts (pp. 5-6). Bear-
ing in mind the interpretation, the author relies on the judgment of H.-G. Gadamer, about the fact
that the "historical life of the transmission [...] is precisely the need for more and more new assimi-
lations and interpretations”. Regarding reinterpretation, he emphasizes that “the urgent need for in-
terpretation arises when the semantic content of the recorded is controversial, and it is necessary to
achieve a correct understanding of the message" (authors’ transl.) (Ivanyshyn, 2008, p. 56). In this
regard, the judgment of S. Kvit (2011) is also very correct, who noted: "Each new reading of a cer-
tain style in a different way actualizes for us the meaning of the work, giving it relevance and a new
contextual sound" (authors’ transl.) (pp. 94-95). In fact, such a reading of the work is carried out at
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the intersection of such humanities as philosophical and literary hermeneutics, as a result of which it
becomes possible to decipher the philosophical views of the time by the literary text.

The complexity of Romanticism (especially in Ukraine) lies in the instability and diversity of
philosophical views, the same affinity with the literary process, which is characterized by heter-
ogeneity and synthesis of movements, styles, trends, groups, schools, search for a new word and
method. T. Rudenko (2010) noted that "man for romantics is the greatest secret, a combination of
diverse principles, the confrontation of which forms and develops the personality”. According to
the scientist, "romantics were the first to look at a person through the prism of his hidden desires,
dreams, aspirations and ideals™ (authors’ transl.) (p. 65). This influenced in general the change of
the essential basis and poetics of literary creativity.

Obviously, in the era of Romanticism, it is worth paying attention to the personality of an au-
thor, a writer, who, using the means of artistic creativity, transmitted the philosophy of time. In
this regard, we can rely on the words of N. Kopystianska (2012), who noted: "Every era, every
artistic direction, trend has a basis in the development of the philosophy of time and at the same
time artists become co-creators of this basis, often its founders™ (authors’ transl.) (p. 35), which
is especially evident in the analysed period, when the Ukrainian intelligentsia had to fight and
prove the right to the existence of their language, culture, national identity. M. Skrynnyk (2008)
emphasized that in this period, "according to the texts of Ukrainian romantics, individual identity
is rooted in the national meta-narrative” (authors’ transl.) (p. 4).

Originality

Studies that reflect the main features of Romanticism (as a philosophical movement), which
were embodied in the literary works of writers of the 18th — mid-19th century, mostly refer to the
study of European literary tradition. Since Ukrainian Romanticism is basically purely "literary-
centric", has its own features and vectors of formation and development, the novelty of this study
is not only in selection and generalization of these features, but also in understanding the place of
man in national philosophy and literature of this period.

Conclusions

Thus, we can state that a man in the work and philosophy of the Romantics appears as a per-
son who, realizing the temporality of his or her own existence, reflecting on the meaning of it,
tries to find its spiritual meaning. Therein he or she sees the justification of his or her own life,
the meaning of which is in axiological certainty. The main values in human life (apart from life
as "self-worth™) are the existentials of truth, goodness, freedom, love, honour, family. Failures to
achieve them lead to suffering. It is through the "living through™ these existentials that the indi-
vidual is realized as a person. In self-affirmation, man in the philosophy and work of the Roman-
tics goes through certain stages of "spiritual evolution™, which are his or her choice. On the other
hand, there is destiny (fate) and faith as constants, "what is given", "predetermined”, which is
often taken into account by the individual in the process of self-development. The writers saw in
man a harmonious combination of natural and social, through which the person carries out his or
her own national existence. In addition to the objective realities of the external world, in their
works, Romantic writers appeal to the subjective, internal, spiritual, "ideal” world of the hero,
who interacts with objective reality through his own system of values. At each level of develop-
ment of the humanities and methodology of cognition, this allows for a different, new interpreta-
tion of these works. Retaining the national code as such, they remain relevant to this day.

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i19.236062 © Z. 0. Yankovska, L. V. Sorochuk, 2021

134



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
Anrpononoriuxi BuMipu ¢inocodcskux gocmimpkens, 2021, Bum. 19

Anthropological Measurements of Philosophical Research, 2021, NO 19

ANTHROPOLOGICAL PROBLEMS IN THE HISTORY OF PHILOSOPHY

REFERENCES

Bohutskyi, Y. P., Andrushchenko, V. P., Bezvershuk, Z. O., & Novokhatko, L. M. (2007). Ukrainska kultura v
yevropeiskomu konteksti. Kyiv: Znannia. (in Ukrainian)

Bovsunivska, T. (1997). Etnohenez i teohenez. In Fenomen ukrainskoho romantyzmu (Pt. 1). Kyiv: IL NANU. (in
Ukrainian)

Bovsunivska, T. V. (2001). Istoriia ukrainskoi estetyky pershoi polovyny XIX stolittia. Kyiv: Vydavnychyi Dim
"Buraho". (in Ukrainian)

Busch, W. (1999). Klassizismus, Romantik und Historismus: Einfiihrung. Kunsthistorische Arbeitsbléatter, 1, 39-48.
DOI: https://doi.org/10.11588/artdok.00001799 (in German)

Havrylenko, V. V. (2020). Human as a carrier of the worldview: Individual and collective dimensions.
Anthropological Measurements of Philosophical Research, 18, 62-75. DOI: https://doi.org/10.15802/
ampr.v0i18.210988 (in Ukrainian)

Ivanyshyn, P. (2008). Natsionalnyi sposib rozuminnia v poezii T. Shevchenka, Ye. Malaniuka, L. Kostenko. Kyiv:
Akademvydav. (in Ukrainian)

Kopystianska, N. (2012). Chas i prostir u mystetstvi slova. Lviv: PAIS. (in Ukrainian)

Kovaliv, Y. I. (2007). Literaturoznavcha entsyklopediia (Vol. 2). Kyiv: VTs "Akademiia”. (in Ukrainian)

Krymsky, S. (2003). Zapyty filosofskykh smysliv. Kyiv: PARAPAN. (in Ukrainian)

Kvit, S. (2011). Hermenevtyka styliu. Kyiv: Vydavnychyi dim "Kyievo-Mohylianska akademiia". (in Ukrainian)

Malyshivska, 1. V., & Trotsenko, O. Y. (2018). Existentialist model of reality in the works of ukrainian writers of
the early 20th century. Precarpathian Bulletin of the Shevchenko Scientific Society Word, 4(48), 222-232.
(in Ukrainian)

Markiv, R. (2013). Folklor i literatura: Formy dialohu (Folkloryzm v ukrainskii literaturi kintsia XIX — pochatku XX
stolittia). Lviv: PAIS. (in Ukrainian)

Nakhlik, Y. (2007). Svitohliad i tvorchist Panteleimona Kulisha. In Panteleimon Kulish: Osobystist, pysmennyk,
myslytel (Vol. 2). Kyiv: Ukrainskyi pysmennyk. (in Ukrainian)

Nazarevych, L. T. (2008). Existentialism as philosophical and artistic aesthetic dominant idea of Ukrainian small
prose of the late 19th — the early 20th century (Dissertation thesis for obtaining the scientific degree of the
Candidate of Philology). Ternopil Volodymyr Hnatiuk National Pedagogical University, Ternopil. (in
Ukrainian)

Rudenko, T. P. (2010). Osobystist u khudozhnii tvorchosti romantyzmu. Vzaiemozv’iazok filosofii i literatury.
Visnyk of National Technical University of Ukraine "Kyiv Polytechnic Institute". Philosophy. Psychology.
Pedagogics, 3, 65-69. (in Ukrainian)

Sinitsyna, A. (2002). Istoryko-filosofski idei ukrainskoho romantyzmu (Panteleimon Kulish, Mykola Kostomarov).
Lviv: LNB im. V. Stefanyka NAN Ukrainy. (in Ukrainian)

Skrynnyk, M. A. (2008). Existential senses of national identity in Ukrainian romanticism (Dissertation thesis for
obtaining the scientific degree of the Doctor of Philosophy). Ivan Franko National University of Lviv, Lviv.
(in Ukrainian)

Stetsenko, V. (2010). Existentialism as "the philosophy of a man" of the 20" century. Socio-humanitarian Problems
of Person, 4, 44-54. (in Ukrainian)

Yankovska, Z. (2016). Folkloryzm ukrainskoi romantychnoi prozy. Lviv: NVF "Ukrainski tekhnolohii". (in
Ukrainian)

Yatsenko, M. T. (2005). Romantyzm. In Istoriia ukrainskoi literatury XIX stolittia (Vol. 1, pp.230-285). Kyiv:
Lybid. (in Ukrainian)

Zhuzhgina-Allahverdian, T. N., & Ostapenko, S. A. (2020). Romantic human study: Peculiarities of personality
philosophy in the literature of the 1820-1830-ies. Anthropological Measurements of Philosophical
Research, 18, 155-167. DOI: https://doi.org/10.15802/ampr.v0i18.221425 (in Ukrainian)

LIST OF REFERENCE LINKS

Boryupkwii 1O. I1., Auapymenko B. I1., bezsepmyk XK. O., HoBoxarsko JI. M. Vkpainucvka kyremypa 6 egponetico-
xomy konmexcmi. Kuis : 3nanns, 2007. 679 c.

BboscyniBebka T. @enomen yrkpaincvkoeo pomanmuszmy. Y. 1: ETHorenes i reorenes. Kuis : Il HAHY, 1997. 154 c.

Borcyniserka T. B. Icmopisa yxkpainceroi ecmemuku nepwioi norosunu XIX cmonimms. Kuis : BunaBuuunii lim
"Byparo", 2001. 344 c.

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i19.236062 © Z. 0. Yankovska, L. V. Sorochuk, 2021

135



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
Anrpononoriuxi BuMipu ¢inocodcskux gocmimpkens, 2021, Bum. 19

Anthropological Measurements of Philosophical Research, 2021, NO 19

ANTHROPOLOGICAL PROBLEMS IN THE HISTORY OF PHILOSOPHY

Busch, W. Klassizismus, Romantik und Historismus: Einfiihrung. Kunsthistorische Arbeitsblatter. 1999. Heft 1.
S. 39-48. DOI: https://doi.org/10.11588/artdok.00001799

Havrylenko V. V. Human as a carrier of the worldview: individual and collective dimensions. Anthropological
Measurements of Philosophical Research. 2020. No. 18. P. 62-75. DOI: https://doi.org/10.15802/
ampr.v0i18.210988

IBanuma I1. Hayionanenuui cnocio posyminusa 6 noesii T. Illeeuenxa, €. Mananioka, JI. Kocmenxo. Kuis :
AxagemBunan, 2008. 392 c.

Konwucrsauceka H. Yac i npocmip y mucmeymsi crosa. JIpBis : ITAIC, 2012. 344 c.

Jlimepamyposuasua enyuxnonedis : 'y 2 1./ aBrop-yki. FO. 1. Kosamnis. Kuis : BI "Axkanemis”, 2007. T. 2. 624 c.

Kpumcebkuii C. 3anumu ghinocogcorux cmucnis. Kuis : [IAPATIAH, 2003. 240 c.

Kgir C. 'epmenesmuxa cmumo. Kuis : Bugasuuunii gim "KueBo-MorussiHebka akazgemis”, 2011. 143 c.

Manumieska 1. B., Tpouenko O. 5. Ex3ucreHuianicTcbka MoieNb AIHCHOCTI Y TBOpaX YKPaTHCHKUX MUCbMEHHUKIB
nouatky XX cromitrs. Ipuxapnamcoxuii ¢icnux HTII Cnoso. 2018. Ne 4 (48). C. 222-232.

Mapki P. @onvrrop i nimepamypa: ¢popmu dianozy (Qorvkiopusm 6 ykpaincokitl nimepamypi Kinysa XIX — nouam-
Ky XX cmoaimms). JIeBiB : ITAIC, 2013. 288 c.

Haxnik €. [Tanmeneumon Kyniw: ocobucmicms, nucomennux, mucaumens :y 2 T. T. 2: Citorisg i TBopuicTs [lan-
tenetiMona Kymima. Kuis : Ykpaincekuit mucemennaunk, 2007. 462 c.

Hazapesuu JI. T. Exsucmenyitinicmos sk ghinocogpcoka ma xy0odcHbo-ecmemudna 0OMIHAHMA YKpaincokoi manoi
npo3u kinya XIX — nouamxy XX cmonimms : aBroped. nuc. ... kaHn. ¢imon. Hayk. TepHom. Hal. mea. YH-T
im. B. T'natroka. Tepromins, 2008. 20 c.

Pynenko T. I1. OcobucTicTh y XyA0XKHIH TBOPYOCTI poMaHTU3MY. B3aeMo3B’s130k (inocodii i miteparypu. Bicnux
HTYY "KII". ®inocogis. Ilcuxonoecis. Iledazocixa. 2010. Bum. 3. C. 65-69.

CininuHa A. Icmopuxo-ginocogcoki idei’ ykpaincokoeo pomanmusmy (Ilanmeneimon Kyniw, Muxora Kocmoma-
pos). JIbBiB : JIHB im. B. Credanuka HAH Ykpainu, 2002. 160 c.

CkpuHHUK M. A. Bymmeei cmuciu HayioHanvHoi i0eHmUyHOCmi 8 YKPAiHCbKOMY pomManmusmi : aBToped. IucC. ...
n-pa dinoc. Hayk. JIpBiB. Harl. yH-T iM. I. @panka. JIsBiB, 2008. 39 c.

Creuenko B. Exzucrennianizum sik "¢inocodist moaunan" XX cropiuus. Coyiozymanimapni npobaemu moounu. 2010.

Ne 4. C. 44-54.
SuxoBcbka XK. Donvkaopusm yxpaincekoi pomanmuunoi nposu. JIbiB : HB® "VYkpainceki texnonorii”, 2016.
610 c.

Suenko M. T. Pomantusm. Iemopis ykpaincokoi rimepamypu XIX cmonimms. Kuis : JIubine, 2005. T. 1. C. 230-285.

Zhuzhgina-Allahverdian T. N., Ostapenko S. A. Romantic human study: peculiarities of personality philosophy in
the literature of the 1820-1830-ies. Anthropological Measurements of Philosophical Research. 2020.
No. 18. P. 155-167. DOI: https://doi.org/10.15802/ampr.v0i18.221425

K. O. SHKOBCBKAY, JI. B. COPOUYK?"

Hauionansauit yuisepcurer "Octposbka akagemis” (Octpor, Yrpaina), exr. momra zanna.malva@gmail.com,
ORCID 0000-0002-7846-2796

Z'KuipchKuii HanioHansHui yHiBepeuTeT imeni Tapaca Illepuenka (Kuis, Vipaina), ex. momra LVS1166@ukr.net,
ORCID 0000-0003-0478-356X

AHTpOnoJIOTiYHui BUMIp ¢pitocoPpcbkoi "niTeparypoueHTPUUYHOI" Moaei
YKPaiHCbKOI0 POMAHTU3MY

Merta. PomanTtism sik HanpsiM po3BuHyBcst B HimMeuuwnHi, 3Binku, craBmm y XVIII-XIX cr. ¢inocodieto yacy,
MOMIMPHUBCS B yci kKpainu €Bpomnu. "PyxomicTs" poMaHTHYHOT TOKTPHUHH, ii pI3HOMAaHITHICTb, 1HOJI CYIepEewIUBICTh
TIOTJISI/IIB, CTaBJICHHS JI0 JIIOJMHU SIK BUIbHOI, TApPMOHIHHOT, TBOPUYOi 0COOMCTOCTI 3yMOBHJIIM CIPUHHSATIMBICT IIOTO
HATIPAMY €THOCAMH, BiIMIHHMMH 3a CBOIM XapakTepoM i MEHTalbHICTIO. MOro inei 3HAMILIM IIMPOKMI BiAryK B
VYxpaiHi 3 11 "KOpIOIEHTPUIHUM' THUIIOM KYIBTYpH caMe Ha modatky XIX cT. OcKiIbKH 0co0IMBicTIO "yKpalHCHKO-
ro poMaHTH3MYy" OyB Horo "miTepaTypOleHTPUIHUHA XapaKTep, TO MeTa I[hOT0 JOCIIHKCHHS — IPOaHaIi3yBaTH Ta
OCMHCIIATH MiCIIe JIIOAMHN B HAaLlIOHATBHINA Qimocodil i miTeparypi 3a3HadeHOTO Hepiony. BinmoBinHO, TOJOBHUMHA
3aBJIaHHSAMH TIpali €: BU3HAYUTH OCHOBHI 03HAKH, XapaKTep yKpaiHCHKOIO POMaHTH3MY; MPOCTEXXUTH TOJIOBHI BEK-
TOpU OCMUCIICHHS I 300pa)KeHHS JTIOIMHU B JIiTepaTypi uboro dyacy. Teoperuunuii 6a3uc. Inei eBporeiicbkoro po-
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MaHTU3MY (K (P110COPCHKO-ICTOPUYHOTO H 3arajibHOKYJIBTYPHOTO HaNpsiMy) OyJIM TBOPYO IIEPEOCMUCIICH] i 3aCBO-
€Hi B Iepioj] IOCTaHHS HOBOI YKpaiHCHKOI JiTeparypu. BoHa Hajana 3pa3ku BUCOKOXYJIOXKHIX TBODIB, HEMEpeciuHi
iMEHa TaJaHOBWUTHX NMHCHBMEHHHKIB — TBOPIIB 1 MUCIHUTENIB, AKi y CBOiX mpamgx BimoOpasmmu ¢imocodiro gacy.
Crmparouncek Ha npami @. Hlnerens, gactkoso E. I'ycepns, M. Taiigerrepa, K. fcepca, poMaHTH3M B YKpaiHCHKIH
TYMaHITapHUCTHUII 3 TOUKK 30py ¢inocodii, KyIpTyposorii, a TakoX Ha MEepPEeTHHI 3 JiTepaTyporo BuBdamu 1. boscy-
HiBcpKa, 0. I'pubkoBa, C. €ppemon, H. Kanerndaenko, C. Kozak, T. Komapunenp, /. Hamusaiiko, O. Haxiixk,
I. Oropomnuk, B. Oroponuuk, A. Cininuna, . Ymkescekuit, M. fnenko, €. Kupmmok, M. Binernskuit, [. JloHIOB,
C. €dpemos, I'. Koctiok, C. Kpumcrkuii, 10. Illepex Ta in. HaykoBa HOBH3HA. ABTOpaMH CTaTTi JOBEICHO, IO
pomaHTH3M B YKpaiHi, Oyay4u B cBOTi OCHOBI "JiTepaTypoleHTpHYHUM', yBIOpaBIIN TOJIOBHI iJel i O3HaKH €BpO-
MEeHChKOr0 POMaHTH3MY, MAa€ BJIACHI O3HAKH i BEKTOPHM CTaHOBJICHHS Ta PO3BUTKY. JItonmHa B TakoMy pi3HOBHII
HarnpsiMy, 3aBJIsSKU 3ac00aM XyJ0)KHOCTI, TIOCTAE JyKe BUPA3HO, SK JYXOBHO Oarara, YyTJIMBa, Bpa3jMBa i CHUIIbHA
ocobucrictb. st Hel HAWBUILOIO LIHHICTIO € CBO0O/A, 3[JaTHICT BIJIbHO NPUHMAaTH CaMOCTIHHI J0JICHOCHI pillieH-
Hs. BucHOBKH. YKpalHChKi MMCBMEHHUKH, BioOpaxkaroun (izocodcebki inel poMaHTH3My, BOaYally y JIFOAWHI Tap-
MOHIWHE MOE€IHAHHS "pupoaHoro” Ta "comiansHOro", Yepes sAKi OMocepeIKOBaHO BOHA i 3iICHIOE BIIacHE HaIlio-
HajbHe OyTTs. OKpiM 00’€KTHBHHX pealiii 30BHINIHBOTO CBITY, Y CBOiX TBOpax MHCbMEHHUKH-POMAHTHKH aIeiio-
IOTh JI0 Cy0’€KTUBHOTO, BHYTPIIIHBOTO, TYXOBHOTO, ''1I€alIbHOTO" CBITY Teposl, IO B3a€EMOIIE 3 PEaTbHICTIO 3a JO0-
ITOMOTOIO BJIACHOI CHCTEMH LiHHOCTeH. Ha Ko)XHOMY piBHI PO3BUTKY T'YMaHITapHUX HAYK i METOHOJOTII IMi3HAHHSI
1€ A€ MOXKJIUBICTH HOBOTO NPOYHTAHHS LIUX TBOPIB.

Knouosi crosa: nronuHa; 0COOUCTICTh; TyXOBHICTh; POMAaHTH3M; "JiTepaTypoleHTPpUYHA" MOAETh YKPAaiHCHKOTO
pomaHTHU3MYy; cBOOOIA
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